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ABSTRACT 


A CHRISTIAN EDUCATION MODEL EOR ENGAGING URBAN YOUTH 
WITHIN THE CHRISTIAN METHODIST EPISCOPAL 
CHURCH TO INCREASE ATTENDANCE 


By 

Drucilla Veasley 

United Theological Seminary, 2016 

Mentor 

Leroy Cothran, DMin. 

The context of this project is Peoples Community Christian Methodist Episcopal Church, 
Dayton, Ohio. The problem within this context is lack of youth attendance. The 
hypothesis was that through the use of Christian education materials, youth engagement 
programs, and spiritual involvement, youth attendance would increase. Students attended 
six week sessions each Saturday for ninety minutes. The sessions consisted of spiritual 
gifts inventories, group discussions, Eacebooking, journaling, and lectures. A qualitative 
research model consisted of pre and post-test, surveys, feedback and interviews was used 
to measure the outcome. The results reflected a positive increase in youth attendance. 
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INTRODUCTION 


The goal of this project has provided Peoples Community Christian Methodist 
Episcopal Church (PCCMEC) with a model for the youth to follow to increase church 
attendance within the context. The context and the community are predominantly African 
American. Over the years the enrollment of the youth has decline. Many of the youth 
within the context attend college and never return. Upon returning from college, some of 
the youth attend other churches and some do not attend church at all. Therefore, we are 
facing a dying church due to the decline in youth membership. The youth need the elders 
of the church to mentor them in the various ministries of the church, enabling them to 
pass the information to the next generation. What can be done to keep the youth and 
young adults in the church? The goal is to prevent the church from being disconnected 
and to re-establish the church, thereby improving attendance of our youth in the current 
church in the current church context. Setting up training workshops will provide 
information they will need to prevent the youth from falling back into stagnation. In 
addition, bridging the gap between the younger generation and older generation will also 
help toward solving the problem. The hypothesis is through the use of Christian 
Education materials, youth engagement programs, and spiritual involvement, youth 
attendance in the PCCME church will increase. 


1 
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The Christian Methodist Episcopal Church has material available for the youth 
consisting of Youth and Young Adult Week, Bible study, Black history. Lent, Easter and 
Pentecost. The Youth and Young Adult Week provides an opportunity in local churches 
to join with adults of the church in witness worship, fellowship and mission with our 
young people. It is the desire that the leaders of the church will embrace the formula, 
Eormation + Nurture + Leadership = Mission. 

The local churches will engage the youth to explore ways of presenting 
themselves as living stones chosen by God. The churches are recommended to provide 
the youth with mission and outreach projects. During the course of this week, this 
question will be addressed, “What does it mean to be chosen?” The youth are to reach out 
to those who are hurting and in need of healing. During this week the youth will explore 
opportunities for service and mission in their community. 

The PCCMEC presently explore worship through the course entitled, 

“Celebrating through Worship.” At this time, the biblical texts, Luke 5:33-39, Matthew 
28: 19-20 and 1 Peter 1-10 are examined. There are models of worship, prayers, and 
liturgies for Youth and Young Adult Week. Mid-Week Bible study for the youth is 
scheduled. At the present time, the subject entitled “How Do We Light Up the World?” is 
being discussed. In addition, the youth and young adults are in charge of these services 
for the entire week. The youth are encouraged to invite their friends to attend Holy 
Communion services with invited guest from the community. Other activities youth 
participate in are Prayer Lock-In, Mission Least, Read to a Child, and tutor children in the 
community. In addition, the youth will assist the elders in the community, volunteer to 
serve in the local soup kitchen, become a mentor for a young girl or boy and donate funds 
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to our churches in Haiti, Jamaica and Africa. With the use of social media, the youth of 
PCCMEC can use Skype to reach out to members far and near and other youth who are 
unable to attend church. These functions are already in place to enhance youth 
attendance; however, they seem to fall short. 

During Black History Month it is suggested by the Board of Christian Education 
that we use The African American Jubilee Edition of the Bible. ^ During this month the 
youth are required by the CME Board of Christian Education to examine the following 
chapters: “The Black Church,” “The Message of Salvation,” “The Presence and Role of 
Africans in the Bible,” “A History of the Black Church,” “The Bible in African 
American Spirituality,” and “The Blessing: Restoring Hope for African American Youth.” 
In addition, A Black History Month Kit that covers a century of black life, history, and 
culture can also be obtained.^ This kit contains a themed Bulletin and themed posters. 

Eent is the time of preparation for Easter, the greatest feast of the Church. During 
this time, the youth are focusing on changing their lives through prayer, penance, and 
love. Eent is a time we should reflect on our lives and become more like Christ. The 
liturgical color for lent is violet or purple, which symbolizes the efforts for penance and 
reflection. The cross, the instrument of the suffering, crucifixion, death of Our Eord, 
symbolizes Jesus’ victory over death and the hope of our salvation. It remind us that we 
are called by Jesus to love God, our neighbors, and ourselves, and that we should 
improve those things that help us do this and change those things that get in the way. 

' The African American Jubilee Edition of the Bible, KJV was used exclusively during the Black 
History Celebration at PCCMEC. 

^ Association for the Study of African American Life and History. “A Black History Month Kit- 
Century of Black Life, History, and Culture,” January 17, 2015. Accessed Eebruary 24, 2016, 
https ;//asalh 100.org/. 
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Easter celebrate the resurrection and ascension of Christ, as well as the coming of the 
Holy Spirit and the beginning of the Church. The color used during Easter season is white, 
signifying the joy of Christ’s resurrection. The Paschal Candle and water represent the 
light and new life of Christ’s resurrection and the water of our baptism and rebirth. 

Many youth group leaders believe they have to entertain their group to have a 
successful program. Wrong! Young people must experience the work of Christ if they are 
to grow in their faith. Eor example, we can never just talk about missions and expect our 
young people to understand. Kids need to experience mission first hand; and it doesn't 
have to be a short-term trip to a foreign country. Organize local outreaches with your 
teens. It could be as simple as painting a widow's house, working at a rescue mission, or 
visiting a rest home.^ As you enable your young people to do the actual work of the 
ministry, the results will be evident in their enthusiasm for their faith. 

This problem is not just a problem within this context. According to a survey 
conducted in Scotland by the Barna Group states, “Many parents and church leaders 
wonders how to most effectively cultivate durable faith in the lives of young people. A 
five year project headed by Barna Group president David Kinnaman explores the 
opportunities and challenges of faith development among teens and young adults within a 
rapidly shifting culture.”^ 


^ CBN, “Getting Kids Involved at Chureh,” The Christian Broadcasting Network, 2016, accessed 
February 4, 2016, http//:www.l.cbn.com/family/getting-involved-at-church. 

CBN, Getting Kids Involved at Church. 

^ Scotland Lessons for an Effective Ministry in a Post Christian Context. August 27, 2015 
Accessed October 25, 2015. http;//www.barna.org. 
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In addition, according to the study, “The research project was comprised of eight 
national studies, including interviews with teenagers, young adults, parents, youth pastors, 
and senior pastors. The study of young adults focused on those who were regular church 
goers Christian church during their teen years and explored their reasons for 
disconnection of church life after age 15.” No single reason dominated the break-up 
between church and young adults. Instead, a variety of reasons emerged. Overall, the 
research uncovered six significant themes why nearly three out of every five young 
Christians (59%) disconnect either permanently or for an extended period of time from 
church life after the age of 15.”^ 

The six reasons were, “1) Chureh seemed overproteetive. 2) Teens’ and 
twentysomethings’ experienee of Christianity is shallow. 3) Churches come aeross as 
antagonistic to science. 4) Young Christians’ ehureh experience related to sexuality are 
often simplistic, judgmental. 5) They wrestle with the exclusive nature of Christianity, 
and 6) The church feel unfriendly to those who doubt. ^ 

The Holy Spirit, empowered Jesus’ followers with spiritual gifts required to do 
ministry of the church, and empowers us to use these gifts to continue the ministry of the 
church today. Some of the spiritual gifts are in teaching, leadership, and humanity. The 
young people within this context showed these qualities by taking the spiritual gift 
inventory. The students within this context was taught the use of spiritual gifts through 
the use of a spiritual gift inventory. In addition, the youth of PCCCMEC will be 


® Scotland Lessons for an Effective Ministry in a Post Christian Context. 
^ Scotland Lessons for an Effective Ministry in a Post Christian Context. 
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encouraged to become more active during Youth Sunday. Youth Sunday is a dedicated 
Sunday, where our youth conduct the services. Furthermore, our youth ages twelve to 
seventeen will be taught and encouraged to use their spiritual gifts to teach children ages 
one through eleven. It will be shown that through the use of spiritual involvement, youth 
attendance within this context will increase. 

The youth of Peoples Community Christian Methodist Episcopal Church 
(PCCMEC) with the assistance of the elders of the church learn about church history, 
doctrine, and polity to be passed on the next generation. With this process, the young 
people will be enabled to mentor the next group of youth. As they become adults they 
will be able to go into leadership roles within the CME church and beyond. 

Teachers can fulfil this responsibility only when they understand the basis of true 
teaching; a basis which can come only from the word of God. Each member of the 
congregation, including the youth and young people of the church have a responsibility to 
educate the next generation of young people, this includes parents. Parents also have the 
responsibility for communicating and modeling their faith to their children.^ 

Chapter one consists of the model of ministry and the purpose of this project. The 
chapter contains the Ministry focus and addresses the specific area of ministry. This 
chapter provides specific information about the author and the contexts which supports 
the research project. Identifying the problem will provide the solution. The chapter 
begins with the spiritual autobiography, which summarizes her life’s story and spiritual 
journey. The state of the art in ministry contains the literature that supports the research 


* Anne E Streaty Wimberly, Sandra L. Barnes, & Karen D. Johnson. Youth Ministry in the Black 
Church. (Valley Forge, PA; Judson Press, 2013), 178. 
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for this ministry project. A variety of books, journals, and periodicals will be used to 
argue, defend, and present information which is of value to this project. 

Chapter Two Biblical Foundations, focuses on the Old and New Testament 
scriptures. This chapter provides biblical support for the ministry of this project. The Old 
and New Testament will be reviewed along with word studies to support this ministry 
project. The Old Testament scripture reveals the problem within the context of PCCMEC 
and the New Testament scripture provides a solution. The Old Testament scripture 
reveals the need to teach our youth in the knowledge of the Lord. Providing the word of 
God along with current teaching trends and methods will hopefully stymie the decline of 
youth and young adult membership. The New Testament scripture provides a model for 
Peoples Community Christian Methodist Episcopal Church to teach the next generation 
of youth and young adults. Hopefully this teaching will lead towards the increase of 
church attendance among our youth. 

Chapter Three Historical Eoundations contains a discussion on teaching the youth 
in the church to strive to seek various positions. The youth and young adult reaching out 
to teach the next generation. It also addresses church history as it applies to teaching 
young people in the Christian Methodist Episcopal Church. 

Chapter Eour Theological Eoundations, focus on the ecclesiology, the study of the 
church and soteriology, the study of salvation. Various theologians will be used to 
discuss their perspective. 

Chapter Live Theoretical Eoundations, provides discussion on contemporary 
social sciences and education. This chapter provides information on the areas of 
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sociology, psychology, and education. The biblical, historical, and theological will be 
discussed in this chapter to engage the social sciences resources to support this project. 

Chapter Six Project Analysis, provides discussion on the implementation, data 
analysis, results, and conclusions drawn from the collected data. This chapter also 
discusses the methodology used to collect data. 



CHAPTER ONE 


MINISTRY FOCUS 


Christian Education and Urban Ministry Development applies to the whole 
church; from worship to teaching leadership to outreach, and ministry to preaching. The 
specific area to be addressed in this project involves the youth of Peoples Community 
CME Church and their church attendance. The research project is birthed out of the 
spiritual journey and life experience of the writer and the desire to increase church 
attendance within the context. 


Spiritual Autobiography 

Born in Dayton, Ohio, to Adelle Ereeman Veasley Morgan and William Haley 
Stevenson, Drucilla lived with mother and step-father Jack Morgan along with three 
brothers, and was the oldest sibling. Both parents attended church and were the source of 
my religious education. Mother was an avid reader of the Bible and took my brothers and 
myself to Sunday school and church. There, we participated in various church activities 
during the week. Drucilla was a member of the youth choir and participated in Vacation 
Bible School. Eiving in a housing project known as the DeSota Bass Courts, we would 
walk from home to school every day. During elementary school she had great and caring 


9 
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teachers that were like a second set of parents. I had the responsibility of caring for my 
brothers while my parents were at work. 

Growing up in a housing project were good years of my life. Life was quite 
simple during those years. All of our neighbors were supportive of one another. The 
children belong to all of the neighbors. My family always had a set meal time and a time 
for bed. Our family did not have a lot, but we had the love and support of our parents. My 
parents eventually purchased a home which, we lived in for twenty-six years. My mother 
was a very positive and encouraging person. She was the one we would go and talk about 
our problems. Mother was not an educated person but encouraged all of her children to 
pursue an education. She was a very wise person with a great deal of common sense. 
Mother lived with me the last nine years of her life, as we enjoyed a very close 
relationship and shared time together. Thanksgiving and Christmas were the days we 
would cook together and share stories about the family. Raised by an aunt, mother did 
not meet her mother until she was thirty. Her spiritual education was in a holiness church. 
Church was a constant event for my mother and aunt. My great aunt was like a 
grandmother to my brothers and myself. I met my grandmother when I was twelve years 
old... meeting her took some adjusting. Her mother was the best mother because of the 
way she was raised. Her father did not attend church but would drive them to church 
every Sunday. Her father’s mother was deceased when she was born but spent time 
during summer with her grandfather. 

In the seventh grade, I had an art teacher that was very supportive of me and 
encouraged me to draw. The art teacher had me to draw a mural on the closets doors and 
I was allowed to work on this project every day during class. He was preparing me for an 
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art competition sponsored by the school district. He had a professional photographer to 
come to the school to take a picture of me and the mural. In the seventh grade, I had a 
social studies teacher that was very demanding. He had high expectations of all of his 
students therefore doing homework was a must. If students did not have their homework 
completed there were consequences. 

In high school the counselor was very supportive of me. When I went to college, 
she was dean of women at Central State University. She supported me through high 
school, college, and teaching career. During my teaching career she was Superintendent 
of Dayton Public Schools. She was a very positive person and always the same. She was 
very encouraging and always interested what you were doing. She made you feel that you 
the most important person. This past year she lost her life due to cancer. After retiring she 
became a minister. She was a great lady and humanitarian. What a lost to the community 
and me. Great support and love from neighbors, family and community. 

I began my journey with a bachelor’s degree in biology from Central State 
University in Wilberforce, Ohio (1970). I earned a Master’s degree in Science Education 
and Education Specialist degree from University of Dayton (1981 and 1986). In 1970, 
was given an opportunity to teach laboratory courses at Central State University through 
the biology department for a year which was an honor. Each year a student was selected 
from the previous class to stay and teach laboratory courses, and I was chosen. 

I enjoyed attending Sunday school, vacation Bible School, church conferences, 
and church picnics. I remember walking to Sunday school with my brothers because 
mother told me they could not get along with me unless I attend church. Attending 
church and weekly Bible study has always kept me grounded in my personal life. 
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I started taking lay classes through Payne Theological Seminary in the fall 2010. 
The classes were Christian education, Old Testament, New Testament, 1st Five Centuries 
of Christianity, the Black Church and Theology. This started me on a new journey in life 
and I made a decision to pursue Doctor of Ministry in Christian Education and Urban 
Ministry Development at United Theological Seminary. I have always had a yearning for 
learning more about the Bible and all the stories, allowing me to share information with 
others. Presently, I serve as the Director of Christian Education, and is a member of the 
Missionary Society. Psalm 23 is my favorite scripture and my song is “His Eye Is on the 
Sparrow.”^ 

I enjoy learning for learning sake and worked as Secondary Science Educator for 
Dayton Public Schools for forty years. The courses I taught were Biology, Earth Science, 
Physical Science, Chemistry, Biology II and Physiology and was involved with science 
fairs, textbook committees, and National Science Teachers Association, space day, 
cooperating teacher, department chairperson, science club, and Olympiad Competition. 
Science has always been my passion and I’ve enjoyed getting students excited about 
science. 

One of the most difficult periods was when my mother passed in 1997. She was 
my rock and provided a shoulder for me to cry on. Mother instilled in me that I could do 
anything in life and encouraged me to be the best I could. During that time in my life, I 
became extremely depressed and prayed that God would give me the strength I needed to 
survive. Mother was my best friend and I still miss her. Another difficult time in my life 


' His Eye Is On The Sparrow The Hymnal of the Christian Methodist Episcopal Church. 
Discipleship 2000 Edition. (Memphis, TN: The CME Publishing House, 2010), 204. 
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was when I was diagnosed with discoid lupus. The lupus caused my hair to come out and 
it was devastating. It took time for me to adjust to wearing hair pieces and wigs. I am 
constantly under the doctor’s care for ongoing treatments. My friend would go with me 
and provide comfort as I took treatments. In 1990, my brother was in a truck accident that 
left him a quadriplegic. This was a difficult time for my family. I visited with him and his 
family every Sunday, and constantly prayed about this situation and God moved on our 
behalf. My youngest brother became addicted to drugs and put my family through a lot of 
grief and heartache. Mother passed before my brother became clean from drugs, and he 
has turned his life around by attending church and bible study weekly. This has been a 
long journey for him. The drug addiction cost him a marriage and separation from his son. 
I am very proud of him at this point in his life and has always loved and supported him 
through his struggles. He has restored the relationship with his son. 

I have been truly blessed and highly favored. God has worked situations out for 
me. I pray every day that God keeps his arms around me and protect me from harm. I 
ask God to help me make wise decisions and learn to become a better Christian. I pray 
for my personal and church families constantly. I am a very caring and giving person. I 
am very serious about most situations, I undertake with no nonsense. I have the faith that 
God will bring me through any situation that I am faced with. 

This is a new beginning for my life. God is working with me to reach this goal 
toward finishing this project. God is awesome and has opened doors for me. God knows 
us individually mind, soul, spirit, and body. I want to know the power of his words to 
direct my path. The Holy Spirit will teach you when you don’t know. God is the same 
God yesterday, today and forever. I can do all things through God which strengthen me. 
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God has a plan for each of our lives. I have been given the key to the door and unlock it. 

I believe God’s grace and mercy has sustained during her life. I have been praying about 
this journey all my life. I believe God has been preparing me for this project for a long 
time. It is my desire to educate the youth of PCCMEC with the desire that through the use 
of Christian Education youth attendance will increase. 

Peoples Community Christian Methodist Episcopal Church focuses on the youth 
and young adult’s ministry. The CME church defines youth and young adults as 
individuals between the ages of twelve to seventeen and young adult’s ages eighteen to 
thirty-five. The church is located in the Northern Hills area of Dayton, Ohio. The number 
of members on the current church roll is about 150. However, the average number of 
attendees each Sunday are between sixty to sixty-five people. I have been a member of 
Peoples Community Christian Methodist Episcopal Church for more than fifty years. We 
are located at 2525 N. Gettysburg Avenue, Dayton, Ohio 45406. 

Context Analysis 

In the latter part of 1947, the late Rev. A. W. Womack, Pastor of Phillips Temple 
C.M.E. Church of Dayton, saw the need as well as the opportunity to establish another 
“Colored Methodist Church” in the city. ^ With the knowledge of his profession, the late 
Rev. Womack went about making the necessary contacts and going through many 
channels to purchase the church at 2130 Howell Avenue. The building had severe 
damage from a fire prior to the purchase, and many repairs were required before services 
could start. 


^ Paula Scott. History of Peoples Community CME Church, 2013. 
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The second task for the late Rev. Womack was not only to staff the church, but 
find members who would be willing to leave Phillips Temple on a temporary basis until 
the church was able to stand on its own. Those members were Mrs. Constance Bush, Mrs. 
Laura Pryor, Mrs. E. Roark, Mr. John Roark, Mrs. Corrine Nunn, Mrs. Ethel McMillan, 
Mr. Woody Murphy, Mrs. Anita Bullock, Mr. Robert Bullock, Miss Beatrice Jones, Mrs. 
Jennie Beatty, Mrs. Harriet Reddens, all deceased. They were the Charter Members of 
this church. 

The name Peoples Community was chosen because this was a new church, in a 
newly integrated neighborhood and its purpose was to serve the community, thus the 
name Peoples Community. On or about the second Sunday in September 1948, Peoples 
Community opened its doors for religious worship. The first Pastor of Peoples 
Community was the late Rev. R. P. Stringer, who served until the church was presented 
to the Annual conference, where the church was accepted into the connection. It was 
there that Rev. M. R. Reed was assigned as the official Pastor of Peoples Community 
Colored Methodist Episcopal Church. Rev. Reed shepherded Peoples from 1949 to 1953, 
was again assigned and pastored from 1957 to 1969, and yet again from 1984 to 1986. He 
is the most beloved “former” pastor of Peoples Community. 

The early years of the church and for its members were hard and difficult. In 1957 
there was another fire which burned out the choir loft, pulpit and most of the south end of 
the church. With the wisdom of Rev. Reed and the help of his Trustees Board, the church 
was repaired and made ready again for worship in short order. With no capital on which 
to operate, it was necessary many times to share the coal that was to be used to heat 
individual homes to make it comfortable in church. With borrowed hymnals and other 
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music, the choir was able to render music to suit the worship service. It was necessary 
many times for those who sang in the choir to go down and sit in the pews to make up the 
congregation for the pastor to preach. Literature for the Sunday school was furnished by 
Phillips Temple. 

Yes, the early years were hard and difficult for the members of Peoples 
Community. Those members interested in seeing the growth of the church, found 
themselves on many occasions almost wanting to give up, and some did. But with 
determination and with help of God, those undaunted pioneers who remained moved 
forward with all the fervor they could muster, and found themselves persevering in spite 
of the hardships, heartaches, and all the vicissitudes of life they were able to withstand 
the storm and build a foundation that has not only stood, but has been able to make this 
church known throughout the C.M.E. Connection, as well as others. 

Whatever the need or sacrifice, God was always there to answer their prayers and 
carry them through. In June, 1969 Peoples Community paid off the mortgage on the 
Howell Avenue property and plans were made to purchase another church. In 1974, the 
Annual Conference assigned Rev. David Williams, Sr. to Peoples. This dynamic and 
highly motivated pastor promoted the creation of a stronger bond of love among the 
Christian family at Peoples Community. With the help of God’s guiding hand, the 
determination of members, and under the leadership of Rev. Williams, the membership 
moved into the present church on December 22, 1974. Rev. Ozell Freeman was sent to 
pastor the flock at Peoples in 1980, followed by Rev. Reed’s third time as pastor of 
Peoples Community. In 1986, Rev. Charles Webster was assigned to Pastor Peoples 
Community has been and is still represented on the District and Annual Conference 
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levels. Joe Copeland served as district Conference Lay President and served on the Joint 
board of Finance for the Annual Conference, and Charles Gregory served as Annual 
Conference President of the Lay Department, with both of them at different times, being 
elected as Delegates to the General Conference to serve on the Joint Board of Finance. 
Sherry Thompson served as the District Youth President and Sharon James on the 
District Prison Ministry. Some of our very own young men went on to pastor their own 
flocks: Rev. Donald Crowe, Rev. Roosevelt Wilkinson, Rev. David Williams, Jr., Rev. 
Leroy Long, and Rev. Bruce W. Burns, Sr. Nitra Rucker represented Peoples Community 
in the Bible Olympics at the C.M.E. Youth Retreat and brought back to Peoples, the first 
Place trophy in 1989. Under the direction of Rev. Roderick Thompson, the “Youth Sing 
for Christ” and “Genesis” Choirs were given the honor of performing for Archbishop 
Desmond Tutu of South Africa in Cincinnati, Ohio. Paula Scott won Second Place in the 
Discipleship 2000 Poster Contest at the Annual Conference in 1995. Under the direction 
of Sherry Thompson, our youth Spirit Dancers, Gospel Rappers, and Choir performed at 
the Annual Conference for many years. 

In 1990, Rev. Chester Ricks became the fourteen Pastor to be assigned to Peoples 
Community. Under his leadership, the congregation rallied and was able to bum the 
mortgage in July, 1993. In 1998 Peoples Community celebrated its Fifty Church 
Anniversary. The theme was “Fifty Years of Loving & Serving Our Lord.” Also during 
Rev. Ricks’ tenure, he was instmmental in thoroughly renovating the church parsonage, 
which was completed in 1999. Rev. Ricks lead the members of Peoples Community for 


eleven years (1990-2001). 
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The 2001 brought us a new shepherd in the personage of Rev. O’Neal Shyne, Sr. 
Rev. Shyne had retired as Presiding Elder of the Ohio-Central Indiana Region of the 
Second Episcopal District. He steadied the course for our congregation until 2002. 
During that time, Rev. Shyne’s grandson Rev. Antione Shyne was the preacher of the 
hour at each Youth Sunday at Peoples Community. At the beginning of the Conference 
Year 2002-2003, Rev. Shyne retired again, and Rev. Hallie Showers Black became our 
next pastor. Rev. Black delivered very inspirational sermons on Sunday, with enthusiasm. 
She instituted dynamic Bible Studies on Wednesday evenings. But, it was not to last, for 
Rev. Black became seriously ill. This preventing her from returning to the pulpit at 
Peoples. Thus ended one month (August) of her service for the Eord, Our Savior at 
Peoples Community. Thus, it became necessary for our Presiding Elder, Rev. Dr. Charles 
King, Jr., of Ohio- Central Indiana Region to serve as our interim Pastor. Dr. King 
traveled the highway from Eouisville, Kentucky to stir our souls every Sunday morning. 
He also continued building the attendance of the Bible Study Ministry on Wednesdays 
with his insightful lessons of the word. Dr. King fulfilled the role as our pastor until 
December 22, 2002. On that date, the Presiding Prelate of the Second Episcopal District, 
Bishop E. Eynn Brown, brought us a new leader. He presented to our congregation, his 
appointee as our new, full-time pastor, Rev. Donald R. Robinson. Rev. Robinson came to 
us from Eos Angeles, California, where in 1986 founded and pastured Peaceful Will 
Missionary Baptist Church the year 2003 was a new beginning for us, Dr. Robinson with 
his energy and zeal, led us on the march to victory and salvation. A tape ministry was 
established to broaden the reach of Peoples in the community, and serve the sick and 


shut-in members. 
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In December, 2003 under the direction of Dr. Robinson, Peoples celebrated its’ 
fifty church anniversary in grand style. The theme was “Fifty-five Years in His Hands.” 
Our own Presiding Prelate, Bishop E. Lynn Brown, delivered the morning message, and 
Bishop Marshall Gilmore Presiding Prelate of the Eight Episcopal District of the 
Christian Methodist Episcopal Church was the afternoon keynote speaker. Civic and 
community leaders from the City of Dayton, as well as the Presiding Elders from the 
Second Episcopal District, were present and shared in this occasion. 

Rev. Harold Harrington, Jr., was assigned to Peoples Community in 2005. The 
membership is currently under the direction of Rev. Willie N. Owens who was assigned 
in 2007. It’s been sixty years since Peoples Community opened its doors for worship. On 
August 10, 2008, the pastor and the members held a Ninety birthday celebration for our 
beloved Rev. M.R. Reed. We are still striving to enrich and save souls under the 
leadership of Pastor Owens. With the knowledge of the past and with the hopes of the 
future, we shall trust in God to lead us to higher plains, where we shall grow in Christian 
love and fellowship. We salute those, as previously stated, “undaunted pioneers, who 
with all the fervor they could muster, persevered in spite of hardships, heartaches, and all 
the vicissitudes of life.. .those who at time were able to withstand the storm and build a 
foundation...” that has stood for sixty years. We recognize all the members of Peoples 
Community over the years, those have with dedication and devotion, remained at Peoples, 
being instrumental in making this church “The church where everybody is somebody and 
Jesus, the Christ is Lord,” as we celebrate our theme “From Howell to Gettysburg-Sixty 
Years of Faith,” we know that we have truly come this far by faith. 
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Rev. Bruce W. Burns, Sr., was assigned to Peoples Community in July 2011. Rev. 
Burns brings very uplifting sermons each Sunday. Several ministries were established 
including dance ministry, media ministry, Children’s Moment ages one to eleven, and 
women’s ministry. There are two Bible Studies on Wednesday at noon (senior and retired 
members) and 6:00 p.m. Sunday school starts at 9:30 a.m. with an adult class only. We 
need to build Sunday school for children, youth and young adults. Sometimes we may 
have one or two children in attendance. The C.M.E. Church subscribes to two sacraments 
Baptism and Holy Communion or The Lord’s Supper. The C.M.E. church, administers 
baptism to children, youth, and adults, practices baptism in one of three forms: sprinkling, 
pouring, or immersion. The Lord’s Supper present one table, as it is often called through 
the bread and the cup is memorial that is done in remembrance of Jesus the Christ. There 
are seven conferences of the C.M.E. Church. 

The General conference is held every four years, the Annual conference every 
year. District Conference annually, the District Youth Conference every four years, the 
Quarterly Conference four times a year, the Church conference is held monthly, and the 
Official Board as necessary. The general departments of the church are Christian 
Education, Lay Ministry, Evangelism and Missions, Einance, Publications Services, 
Personal Services, The Christian Index, Office of the Executive Secretary, and CME 
Women. We support five colleges Lane college. Miles College, Paine College, Texas 
College and Phillips School of Theology. The C.M.E. church has an official logo which 
shows the place of the Christian Methodist Episcopal church in the rapidly changing 
urbanized society and its relation to God’s people. The World Globe which represents the 
vineyard of God; The skyline which stands for the church’s concern for human and urban 
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problems and people’s alienation from God and one another; the weather Vane whieh 
symbolizes the need of the Church to be flexible in terms of meeting the contemporary 
needs people; and The Cross which denotes, by its vertical bar, the need for a proper 
relationship between people and God, and by its horizontal bar, the need for proper 
relationship between people. The total Cross is a sign of the final-assured victory through 
the blood of Jesus Christ. Peoples was assigned a female as assistant pastor for the last 
six years. She generally will deliver the message once a month. The video ministry is our 
youth ministry tapes are made to give the sick and shut-in members. The dress code goes 
from dressy to casual. 

The fourth Sunday of each month the young people of the church provide the 
service. School supplies are given to children and youth beginning of the school year. We 
have a food pantry for people in the community that may need assistance. The church 
prepare baskets for Thanksgiving and Christmas for families that are in need. 

Community 

The neighborhood that the church is located is Northern Hills. This community is 
made up of 91% African-American. The population of Northern Hills is 1,840. The 
median household income for Northern Hills is $38,813. The median rent is $547. There 
are 1,030 (males) and 1,225 (females). The average housing prices is $81, 496. The 
occupations are 5.0% (males) and 5.0% (females) in management, 5.8% (males) and 
3.7% (females) business and financial operations, 2.5% (males) and 7.3% (females) 
community and social services, 3.3% (males) and 7.3% (females) education, training, and 


library, 16.4% (males) and 20.9% (females) service, 14.4% (males) and 37.2% (females) 
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sales and office, 12.8% (males) and 2.4% (females) construction, extraction, and 
maintenance, 17.9% (males) and 9.8% (females) production, and 19.3% (males) and 
2.4% (females) transportation and material moving. The education in this neighborhood 
is 17.1% (K-12), 7% (undergraduate colleges), 2.3% (graduate or professional schools), 
and 13.7% (private schools). ^The percentage of population below poverty level is 13.3% 
The community is made up of 91% African-American, Caucasians 7% and 
Multiracial 2%. The median household income for Northern Hills is $34,640. The median 
rent is $469. There are approximately 888 men and 1530 women. The average housing 
prices is $77,266. The occupations are 1.5% (males) and 11.3% (females) in management, 
5.6% (females) business and financial operations, 1.8% (males) and 3.0% (females) 
community and social services, 3.3% (males) and 3.4% (females) education, training, and 
library, 32.3% (males) and 3.0% (females) service, 15.3% (males) and 28.0% (females) 
sales and office, 12.8%."^ The percentage of people 3 years and older that attend k-12 is 
29.3%, while the percentage of people enrolled in private school that are 3 years and 
older attend private schools is 71.8%. However, the poverty level in the Northern Hills 
district is 25.0%. In addition, the graduation rate among high school students is 87% 
which is 14% higher than the city of Dayton, Ohio.^ 

The youth within this community struggle with staying or leaving church. Many 
of the youth start leaving the church as early as seventh grade. According Ed Stetzer, in 
his article, “Dropout and Disciples: How many students really leave the church?” Stetzer 

^ Living in Northern Hills Dayton, Ohio 2010-2015. Access December 15, 2015 

Living in Northern Hills Dayton, Ohio 201-2015. Access December 15, 2015 
http;//www.areavibes.com/dayton-oh/northern+hills/livability/ 

^ Living in Northern Hills Dayton, Ohio 2010-2015. Access December 15, 2015 
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suggests that, “Dropout is a key word in today's evangelical churches concerning 
teenagers and young adults. The quote often sounds like this: "86% of evangelical youth 
drop out of church after graduation, never to return." The problem with that statement 
(and others around that number) is that it's not true. But that doesn't mean there is no 
reason for concern.”® In addition, in his research Stetzer states, “Eighty percent of young 
people who dropped out of church said they did not plan to do so during high school. Life 
Way Research data shows that about 70% of young adults who indicated they attended 
church regularly for at least one year in high school do, in fact, drop out—but don't miss 
the details. Of those who left, almost two-thirds return and currently attend church (in the 
timeframe of our study). Also, that dropout rate is from all Protestant churches— 
evangelical and mainline. 

Church attendance among teens and young adults follows some important 
patterns. There are always some coming and some going. Yet something significant 
happens between the ages of 17 and 19 that accounts for the vast majority of those who 
leave. The twice- monthly attendance of our study sample drops as follows: At agel6- 
17, drop 10% 17-18, drop 14%18-19, drop 13% age \lJ 

Between seventeen and nineteen is where the drop takes place. Our study was of 
those who attended regularly for at least a year in high school—so our sample is not 
representative of all teens and young adults, but clearly something is happening in that 


® Ed Stetzer: Dropout and Disciples: How Many Students are Really Leaving the Church? May 14, 
2014. Access December 15, 2015. http://www.christianitytoday.com/edstetzer/2014/may/dropouts-and- 
disciples-how-many-students-are-really-leaving.html 

^ Ed Stetzer: Dropout and Disciples; How Many students are Really Leaving the Church? May 14, 
2014. Access December 15, 2015. http://www.christianitytoday.com/edstetzer/2014/may/dropouts-and- 
disciples-how-many-students-are-really-leaving.html 
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age range. In most cases, our surveys show a lack of intentionality in dropping out. 
Eighty percent of young people who dropped out of church said they did not plan to do so 
during high school. It's not that most rejected the church. Our teenagers aren't primarily 
leaving because they have significant disagreements with their theological upbringing or 
out of some sense of rebellion. For the most part, they simply lose track of the church and 
stop seeing it as important to their life. 

Statistically, we found four factors that were the most predictive in determining which 
teenagers stayed in church: 

• I wanted the church to help guide my decisions in everyday life (prior to 
18). 

• My parents were still married to each other and both attended church 
(prior to 18). 

• The pastor's sermons were relevant to my life (prior to 18). 

• At least one adult from church made a significant investment in me 
personally and spiritually (between 15 and 18).® 

According to Kenda Creasy Dean and Ron Foster, in their book. The Godbearing 

Life: The Art of Soul Tending for Youth Ministry states, “The massive exodus of youth 

from churches begins around age twelve and accelerates throughout adolescence meaning 

that youth are leaving church at the very ages researchers tell us they are likely to 

experience their first faith crisis.”^ 

The People’s Community Christian Methodist Episcopal Church Department of 
Christian Education has put programs in place to assure the loss of our youth. This 
model will be designed to enhance the already in place programs. Parents and teachers 

• Ed Stetzer: Dropout and Disciples; How Many Students are Really Leaving the Church? May 14, 

2014. 

^ Kenda Creasy Dean and Ron Foster. The Godbearing Life: The Art of Soul Tending for Youth 
Ministry (Nashville, TN: Upper Room Books, 1998), 167. 
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play a very important role in making this happen. Teaching and mentoring the youth will 
encourage them with their walk with Jesus Christ, Hopefully an increase of their 
knowledge of Jesus Christ and how this knowledge affects their lives will bring them 
closer to Christ and make them aware how important church attendance is. 

Christian education is an ultimate goal of the church. The goal of the church is 
that young people become Christ-centered. This goal can be accomplished by keeping 
this a ministry focus. The young people are a vivid part of the church’s growth. This 
starts when the youth are in junior high school. 

The Bible serves as the primary textbook for Christian education and supply the 
content of Christian education, but also provides direction, models of education, 
methodology, and a rationale for Christian education. Daniel and Wade states teaching 
in the Old Testament was primarily designed to equip the individual and community for 
faithful living (Deut. 11:19; 20:18.)^^ The church is responsible for preparing the 
members and the community to gain spiritual growth. 

The congregation of PCCMEC have the following ministries: the dance ministry, 
media ministry, the children’s church ministry, youth ministry (ages twelve to seventeen), 
the women’s ministry, usher’s ministry, trustee’s ministry, stewards, stewardesses, music 
ministry and associate ministry. In addition, there are two Bible study groups that meets 
on Wednesday at 12 p.m., specifically designed for the elderly and retired members. At 
6:00 p.m., a traditional Bible study group is held. 


Eleanor A. Daniel & John W. Wade, ed., Foundations for Christian Education. (Joplin, MO: 
College Press Publishing Company, 1999), 13. 

" Daniel and Wade. Foundations for Christian Education. 15. 
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Teaching the youth will educate them to learn about church history, organization 
of the church and piety. The Christian Methodist Episcopal Church is a historically 
African American Christian denomination committed to continuing the work of Jesus 
through salvation, education, and liberation, and to living out its faith in community. The 
Methodist beliefs are Christian Perfection, Universal Redemption, Justification by Faith, 
The Witness of the Holy Spirit, Falling from Grace, and The Sacraments. The C. M. E. 
church subscribe to two sacraments Baptism and Holy Communion or The Ford’s Supper. 
The C.M.E. church performs baptism of children, youth, and adults, and practices 
baptism in one of three forms: sprinkling, pouring, or immersion. The first Sunday of 
each month the Ford’s Supper present one table, as it is often called through the bread 
and the cup is memorial that is done in remembrance of Jesus the Christ. 

According to the Methodist Book of Discipline, The Board of Christian Education 
shall have the following responsibilities in the CME church: 

To develop and promote the program of the Christian nurture of the 
church according to the needs of the local congregation and community, and in 
conjunction with the programs and policies of the General Department of 
Christian Education. 

To organize and administer the educational ministry and activities of the 
church including the Sunday church school, Christian Youth Fellowship, Young 
Adult Council, Vacation Bible School, weekday schools, training classes for new 
members. Continuing education classes and institutes for church officers, boards 
and auxiliaries, etc. 

To develop educational programs about the CME Church, its history, 
doctrine, and polity. 

To organize and supervise the educational ministry of the church in four 
(4) age levels: Children’s Division (ages 1 to 11), Youth Division (ages 12 to 17), 
Young Adult Division (ages 18 to 35), and Adult Division (ages 36 and above). 

To see that the Sunday Church School, Weekday Church School, Christian 
Youth Fellowship and other departments of the church utilize literature and 
curriculum materials issued or approved by the Department of Christian education. 

To conduct, during the summer vacation period, a vacation Bible School 
to provide Christian educations for children and youth of the church and 
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community. A Superintendent appointed by the Director, approved by the pastor 
and confirmed by the Board shall be charge. 

To sponsor Promotion Day in accordance with the plans of the General 
Department of Christian Education. 

To see that an effective ministry to the children of the church (ages 1-11) 
is provided. 

To be a resource for the educational ministry to Adult Work, provided by 
various groups, auxiliaries, organizations, boards of the church. 

To see that Connectional Youth and Young Adult Week (beginning the 
last Sunday in January and ending the first Sunday in February) is observed. 

To see that special days outlined in the Discipline are observed by the 
Sunday Church School. 

To organize a Committee on Scouting and, with the approval of the pastor, 
appoint a Scouting Coordinator. 

To prepare an appropriate budget for the educational ministry of the 
church in accordance with the total stewardship program of the church developed 
by the pastor and officers of the church. 

To see the Sunday school and Christian Youth Fellowship observe the 
fourth Sunday in each month as Education Sunday, at which time an offering shall 
be taken for education. The offering should be used for scholarships aid for CME 
college students according to the provisions of the Discipline and the standing 
Committee on Christian Education. 

The Department of Christian Education provides “cradle to the grave” nurturing 
in Christian faith for members of the CME church. In addition to those activities 
normally associated with Christian, this department prepares, selects and recommends all 
literature and materials to be used in CME churches especially for Sunday Church 
schools, membership training classes and children, youth and young adults. The 
Department of Christian Education promotes programs of Christian nurture by keeping 
the CME Church informed about activities such as Christian Education Week and 
National Youth and Young Adult Week. 


The Christian Methodist Episcopal Church. The Book of Discipline of The Christian Methodist 
Episcopal Church revised 2010 (Memphis, TN: The CME Publishing House, 2010), 150. 
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According to Grant Shockley, Christian education is central to the black church. 
Shockley observes that in the black church Christian education is often deficient in 
meeting the growing needs of congregations. Historical analysis of Christian education 
showed, even though Sunday school continues to be the most common form of Christian 
education for black people, this mode of Christian education is largely ineffective in 
reaching black Americans of all ages. ^"^Some churches have improved their attendance 
over the years; however, many have a declining enrollment of youth. The CME churches 
have a decrease in attendance of the youth. Religious education movement’s emphasis on 
social involvement and new approaches to Christian education, and the civil rights/black 
power movement challenged the black church not only to affirm its uniqueness but also 
to take an active role in addressing the concerns of the black community.Christian 
education should allow the black American to celebrate growth in their faith while 
affirming their cultural uniqueness and distinctive journey. The young people must 
become more involved in community projects to promote their awareness of the needs 
surrounding their community. In his article entitled “Christian Education: A Black 
Church Perspective,'” James H. Harris discusses the challenges of black church’s ministry, 
such as worship: choir rehearsals and performances, outreach activities, auxiliary/board 


Anne. E. Streaty Wimberly and Evelyn Parker, eds., In Search of Wisdom Faith Formation in 
the Black Church, /Nashville, TN. Abingdon Press, 202) 44. 

Wimberly and Parker, In Search of Wisdom, 44. 

Wimberly and Parker, In Search of Wisdom, 44. 
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meetings, evangelism, and discipleship.'^ The church and community need to carry these 
activities with the assistance of the young people. 

Black youth are growing in the age of technology which is driven by society. 
Therefore, we should allow the youth to use their phones and tablets for scripture 
research and encourage them to tweet or use Facebook concerning the morning service 
experience. The youth can create a Facebook page just for them to communicate with 
other youth. Music is a large part of the youth staying in church. There are many talented 
youth in our church. We should encourage them use their gifts and talents to serve God. 
The youth are embracing gospel, hip-hop, and spiritual music to bring them closer to 
Jesus Christ. Through music the young people can express their God given talents to 
share with the next generation of believers. Music can empower youth to act on their 
values and beliefs in Jesus Christ. 


Synergy 

The combination of my spiritual autobiography and my context analysis produces 
my synergy. I know that God has always protected and provided all of my needs. I’ve 
been blessed and highly favored. Peoples Community CME. Church is my family church 
and has been a part of my life for fifty plus years. I know this sound very selfish but 
when mother passed, I asked the question, “Why was mother taken from me?” The 
passing of my mother caused me to draw upon my faith in God. In 1749, Charles Wesley 
wrote the hymn “Give Me the Faith Which Can Remove,” where he declared: 


James H. Harris, “Christian Education: A Black-Perspective, ” The Church Ministry 
Volume22:4 (July-August 1991), 16. 
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Give me the faith which can remove 
and sink the mountain to a plains; 
give me childlike praying love, 
which longs to build thy house again, 
thy love, let it my heart o’er-power, 
and all my simple soul devour/^ 

Education was very important to my mother. She pushed all of us to pursue education. 

The researcher’s project is A Christian Education Model Engaging Urban Youth 
within Christian Methodist Episcopal Church to Increase Attendance. This project will 
implemented at Peoples Community CME Church with the youth and young adults. By 
teaching the doctrines and history of the CME church the young people will be equipped 
to serve in leaderships positions. Teaching is defined as the action of a person who 
teaches or instructs.Teaching involves engaging the student’s mind in order for them to 
think critically. In order for the youth and young adults to buy into information given to 
them they must see a need that they can share in the worship. The young people will buy 
into the worship if they feel they are making a contribution to worship service. 

I was able to follow the examples of the older adults that mentored me during my 
youth. By encouraging, mentoring, setting examples for me, it has been a rewarding 
resource as I matured into adulthood. I stayed with my church and did not leave. 
Presently, I am working with the youth and young adults in my church setting. My 
relations with God, education, and life experiences will allow me to share with the youth 
in various ways the same experiences that I had as a youth. By being a small church there 
is a closeness with the membership. Teaching the youth in the church setting has been a 

Charles Wesley www.hymnary .org/text/g/ve me the faith which can remove (accessed May 17, 

2015) 

Michael Agnus. Webster’s New World College Dictionary. 4* edition. (New York, NY: 
Macmillan, 1999), 1468. 
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passion for me to share my knowledge. Teaching is a continuous process that flows from 
generation to generation. I sincerely believe the youth of PCCMEC will return to the 
church once they fully understand their spiritual responsibilities through Christian 
Education. 

I enjoy the process of learning; therefore, I decided to pursue a Doctorate in 
Ministry at United Theological Seminary in Christian Education and Urban Ministry 
Development. The knowledge gained from this project will empower the Christian 
education department at Peoples Community Christian Methodist Episcopal Church. The 
young people at PCCMEC need to be educated on church history, the Bible, and 
organization of the church. They should also learn the structure of the church and 
different programs associated with the Christian Methodist Episcopal Church. This 
information will allow them to go evangelize to others young people thus increasing 
church attendance. Teaching and training has to take place in order for the youth to share 
information with others. The youth need the support of their church and community to be 
successful. Teaching is an important part of the project for the youth at PCCMEC. In 
teaching you can share information that can be passed to others in the next generation of 
youth. 

I have strong desire to teach God’s word and share this with the youth of the 
church. I have a strong passion for teaching and sharing the word of God and know that 
God has placed within my sprit a passion to work with the youth of PCCMEC as my 
context. In addition, I feel that God will give me the vision to work with the youth. The 
congregation has lost so many of its youth. Eormer Pastor, Reverend Bruce W. Barnes Sr. 
gave his support to organizing the board of Christian education at PCCMEC. 
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State of the Art in this Ministry Model 

The church is not teaching the youth and young adults. In order for the church to 
survive the young people need to be trained and the information that they learn can be 
passed on the future generations. “Train a child in the way he should go, and when he is 
old he will not turn from it.”^^ The church need to train their young people in order for 
them to carry on the work of the church. The biblical Hebrew and Aramaic for “train up” 
is “/znk” for the dedication or initial use of a house or temple.The focus of this study is 
youth (12-17) and young adults (18-35) year olds of the Christian Methodist Episcopal 
Church. 

Christian education has been the heart of Christian Legal Society and Citizen Link 
in order to fulfill the Great Commission.^' The youth and young adults must be willing to 
go out into the community to evangelize and spread the word of Jesus Christ. Loster and 
Shockley states in Working with Black Youth: Opportunities for Christian Ministry that 
vocation has to do with the embodiment or expression of that commitment to Christ in 
the community for the sake of the life of the community. Vocation reveals the depth of 
the response of people to call of Christ in service to community as an agent of Christ. The 
youth and young adults use their spiritual gifts to determine which ministry will be 
suitable for them. Training youth and young adults for leadership positions in Christ’s 


'9 Proverbs 22:6 (NIV) 

Raymond C. Van Leeuwen, The New Interpreter’s Bible, (Nashville, TN: Abingdon Press, 

1994), 198. 

Michael J. Anthony, Introducing Christian Education: Foundations for the Twenty-first Century, 
(Grand Rapids, MI: Baker Academic, 2001), 14. 
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ministry can be shared globally. Training is the key faetor to get the word out into the 
eommunity. 

Christian is both a noun and adjeetive. Christian edueation refers to the eontent of 
instruction (noun), but it should also be approaehed toward that is distinetively Christian 
(adjeetive), one that refleets our theologieal beliefs and eonvietions.^^ The youth and 
young adults need an understanding of ecclesiology (Christian ehureh) and soteriology 
(salvation). Eeelesiology is the area of theologieal study eoneemed with understanding 
the ehureh derived from the Greek word ekklesia, meaning ehureh.Chureh is a plaee 
the young people ean go to worship and glorify God. The ehureh will give the young 
people their spiritual growth that they need to be more like Christ. The youth and young 
adults ean identify their gifts from the Holy Spirit whieh have been provided for them. 
Christians receive various gifts of the Spirit for different functions in their community. 
These are given for the benefit and well-being of the whole eommunity.The ehureh is 
the body of Christ in that the Spirit of Christ gives gifts to the members, so that they may 
funetion in various parts of their eommunity. We must ehange the way that we do ehureh 
by reaehing out into the eommunity to address their needs. There are a lot of soeial issues 
the eommunity that the ehureh ean address. The ehureh need to be ereative in planning 
aetivities for our eommunity to meet their needs. The young people are the life of the 
ehureh. The ideals of the youth will keep the ehureh alive. Soteriology is the study of 

James R. Estep, Jr., Michael J. Anthony and Gregg R. Allison, A Theology for Christian 
Education (Nashville, TN: B & H Publishing Group, 2008), 1. 

Stanley J. Grenz, David Guretzki and Cherith Fee Nordling, Pocket Dictionary of Theological 
Terms (Downers Grove, IL; InterVarsity Press, 1999), 42. 

Owen C. Thomas and Ellen K. Wondra, Introduction to Theology (Harrisburg, PA; Morehouse 
Publishing, 2002), 259. 
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salvation. Soteriology speaks of the life, death, resurrection, and exaltation of Christ in 
relation to human salvation. Faith is a part of salvation which our young people need 
to focus on their spiritual journey. Paul quotes Habakkuk 2:4, “He does not make up this 
principle of acceptance before God through faith.” The Hebrew word ""emunaK’’ for faith. 
The word means “firmness,” “steadfastness,” “fidelity,” “faithfulness,” and “faith.” This 
scripture describes a faithful man and if one is faithful they are blessed by God.^^ As 
Christians, we should place our faith in Jesus Christ. The youth and young adults can be 
mentored by the older members of their church to gain an understanding for their faith 
development. Christ Jesus Himself is God’s “salvation.In the Christian Methodist 
Episcopal Church are three components to one’s faith journey (1) repentance (2) faith and 
(3) holiness. 


Stanley J. Grenz, David Guretzki and Cherith Fee Nordling, Pocket Dictionary of Theological 
Terms (Downers Grove, IL: InterVarsity Press, 1999), 108. 
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TN; Holman Reference, 2000), 56. 
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CHAPTER TWO 


BIBLICAL FOUNDATIONS 


The title of this project is, “A Christian Education Model Engaging Urban Youth 
within the Christian Methodist Episcopal Church to Increase Attendance.” The problem 
within the context is the lack of youth attendance. The hypothesis is through the use of 
Christian education material, youth engagement programs and spiritual involvement, 
youth attendance in the CME church will increase. Christian education, simply defined, is 
the ministry of bringing the believer to maturity in Jesus Christ. The operative question of 
the discipline is “How can we best enable Christians to grow toward maturity?”^ This 
project focuses toward the youth and the ability for them to grow spiritually and 
understand the need for church attendance. According to an article entitled “Church 
attendance on the decline,” Church attendance across the denominational lines have 
suffered a five-year decline.^ According to Brett Kunkle in the article “How Many Youth 
are Eeaving the Church?” Kunkle states, “If you discovered about half of the students in 
your church’s youth ministry were going to walk away from Christ after entering college, 
would you do something about it? I hope so. That’s not a very good retention rate. But 
what percentage of Christian youth are actually leaving the church? There’s been some 

* Perry G. Downs. Teaching for Spiritual Growth: An Introduction to Christian Education. ('Grand 
Rapids, MI: Zondervan Publishing House, 1994), 197. 

^ “Church attendance on the decline.” The Christian Century 113, no. 26 (September 11, 1996): 
843-844. ATLA Religion Database with ATLA Serials, EBCOhost (accessed February 12, 2016). 
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debate about the actual number, with some saying as little as 4% will remain Christian, 
while others suggests there’s virtually no exodus.^ God has established a rule for teaching 
the children in generations after generation. Our educational task is to help people 
understand and live in this reality. Teaching for spiritual growth requires helping people 
live righteously to the glory of God."^ Knowledge given to the youth of PCCMEC will 
qualify them to share what they have learned. Old Testament and the New Testament 
scriptures discuss the need to teach children of the next generation. Teaching is a 
continuous process of learning for the youth and young adults in the church environment. 
Through the process of exegetical work, word studies and analysis of biblical 
commentaries, Deuteronomy 6:6-7 and 2 Timothy 2:2, the researcher will provide the 
necessity for the ministry model that will be implemented in this project. It is important 
that the youth understand the gospel of Jesus Christ in order to line up scripture and 
doctrine of the CME church. 


Old Testament Foundations 

These commandments that I give you today are to be on your hearts Impress them 
on your children. Talk about them when you sit at home and when you walk along the 
road, when you lie down, and when you get up.^ 

Deuteronomy has been hailed one of the most important theological works in the 
OT, both in terms of its place in the canon and in its place in Jewish and Christian 

^ Brett Kunkle, “How Many Youth are Leaving the Church?” accessed December 2, 2015. 
http://www.conversatlife.com/theology/how-many-youth-are-leaving... 

Perry G. Downs. Teaching for Spiritual Growth: An Introduction to Christian Education. 


^ Deuteronomy 6:6-7 NIV. 
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traditions and practices. It stands between the promise of land to the patriarchs (Gen 
17:18-21) and its fulfillment in the conquest and United Monarchy. The material in the 
so-called parenetic section (Dent 5-11) pr,23; 7:1, 13-15, 22-24, 8:7-10), and functions as 
an exposition upon the Decalogue and its positive restatement in the shema. This presents 
the great statements of Jewish faith, the Decalogue (Dent 5:6-21) and the shema (6:4-5), 
which are both upheld in the NT teachings of Jesus (cf. Matt 22:37-38; Mark 12:29-30; et 
ah). This significance is particularly highlighted in Deuteronomy 6-8, which emphasizes 
the themes of promise (6:3, 10; 7:8-9, 12, 14, 8:1, 18) and fulfillment (6:3, 10-11, 18-19)® 
In Exodus the thing to be remembered and taught to the children was the meaning and 
origin of the Passover and the consecration of the first born, i.e. the meaning and origin 
of some of their ritual institutions. Here in Deuteronomy, on the contrary, that which is to 
be written on the heart and taught to children is moral and spiritual truth about God.’ 
Deuteronomy was written by Moses and offers a new generation of commends from God. 
Deuteronomy was written around 1406 BC, at the end of the forty years of wandering in 
the wilderness.* At that time, the people were camped on the east side of the Jordan River, 
on the plains of Moab, across from the city of Jericho (Deuteronomy 1:1; 29:1). They 
were on the verge of entering the land that has been promised centuries earlier to their 
forefathers (Genesis 12:1, 6-9). The children who had left Egypt were now adults, ready 
to conquer and settle the Promised Eand. Before that could happen, the Eord reiterated 


® Justin M. Fuhrmann “Deuteronomy 6-8 And the History of Interpretation; An Exposition On the 
First Two Commandments” (doctoral thesis. Trinity Evangelical Divinity School, 2010), 37. 

^ Justin M. Fuhrmann “Deuteronomy 6-8., 37. 

* Book of Deuteronomy Overview-Insight for Living Ministries, accessed September 18, 2015. 
http://www.insight,org/resources/bible/deutoronomy.html. 
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through Moses His covenant with them. The beginning of the Shema (Dent. 6:4-9) 
includes the most important commandment. This is considered the Great Commandment 
in Deuteronomy 6: 4, “Hear, O Israel: The Lord our God, the Lord is one”^ This the 
beginning of the Jewish confession of faith (vv. 6-9), the Shema (Hebrew for “hear”). 
“Love the Lord your God with all your heart and with all your soul and with all your 
strength” (v. 5). This is repeated over and over (10:12; 11: 1, 13, 22) and was emphasized 
by Jesus (Matthew 22:37) and given first place in his teaching.^® For Christians, the role 
of parents as spiritual leaders in family life has been handed down in the Old Testament 
stories as Moses’ instructions to parents. In addition, parents must take over this great 
heritage and lay it deeply to heart. They must then make it the subject of their common 
talk. They must write the profound words which summed it up upon the doorposts of 
their houses. They must let it fill their minds at their down-sitting and their uprising, and 
while they walked by the way. Further, as the crown of their work, they were to teach it 
diligently to their children, already accustomed by their parents’ continual interest to 
regard this as worthiest objects of human thought. Furthermore, though the parents were 
to be the chief instructors of children in religion, the State or the community was also to 
do its part.^^ Parents are to guide their children and nurture them for life experiences. 
Parents and the community are to prepare them physical, spiritual, socially. The youth 

^ Henry H. Halley. Halley’s Bible Handbook with the New International Version (Grand Rapids, 
MI: Zondervan, 2007), 165. 

Halley’s Bible Handbook, 166. 

" Anne E. Streaty Wimberly, Sandra L. Barnes, Karma D. Johnson, Youth Ministry in The Black 
Church: Centered in Hope.(Valley Forge, PA; Judson Press, 2013),179. 

Expositor’s Bible: The Book of Deuteronomy Christian Classics Ethereal Library, access 
September 18, 2015, http://www.ccel.Org/ccel/harper/expositordeut.x.html#x-p5.5 
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will learn of God’s love for them by observing the adults in their lives. Making 
observations at home, on the street, work, family discussions, and play. We are to love 
God with all our being. Love is a sign of God’s grace toward us, and love is our obedient 
response. Moses now shifts the focus to the family unit. The individual is to share his 
meditation and understanding of God’s words with the children. Family conversation in 
the home throughout the day from morning till evening should reflect the knowledge of 
God’s expectation from them and impress the children with the divine/human 
relationship. The verb recite (shinnen) means to repeat, reiterate, say again. What is to be 
reiterated are the words of Israel’s most elemental faith affirmation. Brueggermann states 
that this conversation should continue everywhere, always, when at home, when on the 
road, in lying down, in getting up, evening, and morning.Parent should talk to their 
children each and every day. Spiritual formation is primarily transferred from parent to 
child; it is from generation to generation.^"* The youth receive their spiritual training from 
their parents. The words of Deuteronomy 6:7 is very clear as what parents should do with 
their children. ’’Impress them on your children”; “Talk about them”; “At home”; “When 
you walk”; “When you lie down”; and “When you get up.” The process of teaching the 
youth is ongoing to the next generation. There should be communication between parent 
and child in order that information is passed on to next generation. The parents are 
commended to have God’s words on their “hearts” first and then are to “impress” 


Walter Brueggemann, Biblical Perspectives on Evangelism: Living in a Three-Stored Universe. 
(Nashville, TN: Abingdon Press, 1993), 103. 

David Olshine. Youth Ministry: What’s Gone Wrong and How to Get it Right. (Nashville, TN: 
Abingdon Press, 2013), 4. 
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scripture on “your children.”^® The interaction between parent and child is a way that 
action speaks louder than words. The important role of the Commandments in daily life is 
emphasized in the injunctions to tie them as symbols on your hands, and bind them on 
your foreheads. It may be debatable whether Moses intended these to be taken literally. 
Later in Jewish history this instruction came to be taken literally and is still understood 
that way. Writing these Commandments on door frames and gates posts also has been 
interpreted literally in the course of centuries. The word translated door-frames, mezuzah, 
has become a technical term, identifying a small box containing a parchment. In one of 
the Qumran caves, mezuzah was discovered which contained the text of Deut. 10:12- 
II:2I. 

Children must be taught how to build a bridge from the present of every 
generation back to the defining moments from the past-Devine decision to become 
involved in liberation from Egypt, to declare at Sinai an unshakeable foundation for 
communal and personal life, to issue a Devine imperative not only to conquer a territory 
but to build therein a society whose values reflected the valves of their Deity. In the 
Jewish community children are taught by teachers that engage them in difficult task of 
sharpening their .skills. 

Although this basic commandment to love God was addressed to the covenant 
nation of Israel as a whole, Moses applied this to the individual in his relationship with 
God. If the nation as a covenant community was to fear and love God, it must begin with 
the individual, who could only observe the first commandment by responding with a 

Olshine. Youth Ministry. 5. 

Charles D. Isbell. “Deuteronomy’s Definition of Jewish Learning” Jewish Bible Quarterly 31. 
No. 2 (April 2003), Accessed August 20, 2015), 115. 
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whole-hearted encompassing love for God, Who first loved him. This establishes his 
vertical relationship with God in the text of mutual love, not a legalistic framework of 
obedience or observance of the Law. 

In the book of Deuteronomy the demands of Yahweh their God are recorded in 
many passages, but everywhere it is evident that Israel was challenged to a total unshared 
allegiance to Yahweh who had wrought mighty acts of deliverance on her behalf. You 
must revere the Lord your God: only Him shall you worship, to Him you shall hold fast. . 
He is your God, who wrought for you those marvelous, awesome deeds that you saw with 
your own eyes. Your ancestors went down to Egypt seventy person in all; and now the 
Lord your God has made you as numerous as the stars of heaven. The primary demand 
for Israel, which later became a primary demand for Christians also, “You shall love the 
Lord your God with all your heart, and with all your soul, and with all of your might”. 

Deuteronomy is one of the greatest books of the Old Testament. Its influence on 
the domestic and personal religion of all ages has not been surpassed by any other book 
in the Bible. It is quoted over eighty times in the New Testament and thus it belongs to a 
small group of four Old Testament books to which the earlier Christians made frequent 
reference. Deuteronomy is derived from the Greek word Deuteronomion, meaning 
second lawgiving, and is the name given to this book by The Septuagint (Greek Old 
Testament) translators.^° Teaching the word of God should be imparted into your children, 
their children and the next generation to come. The children must love God and obey his 


Deuteronomy 10: 20-22 NIV 
Deuteronomy 6:5 NIV 

^‘’Deuteronomy. The Amplified Bible, (Grand Rapids, MI: Zondervan, 1987), 211. 
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commandments. Moses is calling for Israel to also obey the commandments and pass 
them on to the next generation. 

As the fifth book of the Torah it was known to the Jews by a variety of names. 

One common term for it was elleh hadd barim meaning these are the words, since these 
were the first words in the book. An abbreviated form of this title was simply d barim 
meaning words. 

The name Deuteronomy derives from the Greek rendering of a phase in 17: 18 
where the king who is the ruler over Israel is commanded to prepare a copy of this law. 
The contents of the book were thus regarded as a second law. The second was a repetition 
of the first on the plains of Moab. Law in Deuteronomy is an expression of the will of 
God which must obeyed. God by a covenant needed some guidelines for a happy life in 
fellowship with God and with one another. 

Deuteronomy 6:7-9 states when any man loves God in a total way he gladly obeys 
His words which are inscribed on the heart. The demand of love towards God implies all 
other demands, and the disposition to love God implies the disposition both to obey His 
commandments and to impart these to the children of the following generations, so as to 
maintain an attitude of love and obedience among the people of God from age to age. (7a, 
20ff.). The book of Deuteronomy attaches a special importance to this task of teaching 
the family (4:9b). The demands of Yahweh’s covenant are to be the subject of 
conversation at all times in the home, by the way, by night and by day. Israel is to teach 
them diligently, talk of them constantly, bind them as a sign on various parts of the body, 
and write them. God’s love and His covenant demands were to be the central and 
absorbing interest of a man’s whole life. Moses stressed two things: Israel 
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unfaithfulness and God’s faithfulness. He strongly urged the new generation of Israelites 
not to respect the mistakes and sins of the past and to keep diligently all the laws of God. 
Moses provided the people of Israel with everything that during the forty years in the 
wilderness. 

Love was the key word in the relationship between Israel and God. Love and 
obedience is based on the understanding of the pattern of living set forth in these 
commandments. Without love to God and man, there could be no acceptable keeping of 
the commandments. Recite means to show the ways Yahweh and love of Yahweh appear 
and emerge in the life of the believing child.^^ 

Deuteronomy 6 begins with a reminder that the commands which Moses was 
about to give them (1) came from the Lord; (2) were intended for observance in the 
Promised Land; (3) were to be conveyed to future generations; (4) would test their fear of 
the Lord; and (5) would lead to a more abundant life and the fulfillment of all God’s 
promises (6:1-3). Three principal commands are contained in Deuteronomy 6. Shanan, 
(shaw-nan) is the Hebrew word for teach, meaning a primitive root; to point (transitive or 
intransitive); to pierce; figuratively, to inculcate; prick, sharp(-en), teach diligently. 
Teaching involves passing knowledge to the next generation. Teaching is mentioned 
many times in the Old Testament. Obedience is a part of teaching God’s will. 

The Israelites were to love the Lord. Deuteronomy 6:4 is known to Jews as the 
Shema‘, the Hebrew word for “Hear.” The unique way in which Moses states this great 
truth is more than a simple philosophical expression of the idea that the Israelite God, 
Yahweh, is the only God in existence. The verse is a foundational text for the doctrine of 
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monotheism and the self-consistency of Yahweh. Because God is one, Moses could call 
upon Israel to render unto him undivided love and loyalty. Israel’s love for God would be 
demonstrated by (1) embracing those commandments in their heart, and (2) instructing 
their children in God’s ways. They were to (figuratively) bind those commands upon 
their hands, foreheads and doorposts (6:4-9). These verses are the basis for the Jewish 
practice of wearing phylacteries, small leather containers enclosing parchment with a 
number of Biblical verses upon it. Orthodox Jewish homes have a mezuzah, a small box 
attached to the doorposts which contains various Scripture quotations. 

The Israelites were to fear the Lord. The biggest danger facing Israel in the 
wonderful new land would be forgetting their divine benefactor. They must serve only 
the Lord, and use his name alone in their oaths. If they followed other gods they would 
provoke the Lord to anger. If they disobeyed God, they would lose the land; if they 
obeyed him, all their enemies would be thrust out before them (6:13-19). The Israelites 
were to teach the grace of God. Israel was delivered from Egypt by grace. They were 
preserved in the wilderness by grace. They would receive the Promised Land by grace. 
The only appropriate response to such grace was obedience to the commandments of this 
wonderful God (6:20-25). The people are commanded to serve only one God and be 
obedient. Without the love of Israel could not exist as a nation.^^ 

The moral and biblical education of the children was accomplished best not in a 
formal teaching period each day but when the parents, out of concern for their own lives 
as well as their children’s, made God and His Word the natural topic of a conversation 


Leander E. Keck, ed., The New Interpreter’s Bible: A Commentary in Twelve Volumes Volume 2. 
(Nashville,TN: Abingdon Press, 1998), 345. 



45 


which occur anywhere and anytime during the day. The parents are in a position to 
impress them on their children’s heart also by teaching in order that information can be 
passed on to next generation. 


New Testament Scripture 

“And things you have heard me say in the presence of many witnesses entrust to 
reliable people who will also be qualified to teach others. 

Second Timothy was written by Paul before his martyrdom. Paul was in prison in 
Rome around A.D. 63. This letter 2 Timothy was written while he was awaiting 
martyrdom. Paul was executed in about A. D. 67 or 68.In Paul’s last words “All 
scripture is God breathed and is useful for teaching, rebuking, correcting and training in 
righteousness, so that the man of God may be thoroughly equipped for every good work.” 

Paul is encouraging Timothy to be faithful to God. Timothy has been encouraged by 
Paul to be a true servant of God. Paul encouraged Timothy hold on to the things that he 
has been taught and warned him of the hard times that would come in the last days. Paul 
advised Timothy to preach the word and to make full proof of his ministry. Entrust 
evokes, as metaphor, the ancient practice of depositing money with unimpeachably 
trustworthy persons.Encourages us to act out the faith through the power of the Holy 
Spirit. God has charged us to teach all generations to come. Paul believed that his life was 

2 Timothy 2:2 NIV. 

Henry H. Halley, Halley’s Bible Handbook with the New International Version. (Grand Rapids, 
MI: Zondervan, 2007), 765. 

23 2 Timothy 3: 16-17. NIV 
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coming to an end stated “I am already being poured out like a drink offering, and the time 
has come for my departure. I have fought the good fight, I have finished the race, I have 
kept the faith.”^’ To leave his earthly ministry without establishing a means for its 
continuation would contradict his overarching message to Timothy, which was to be 
strong in preaching of the Word.^^ Paul is encouraging Timothy to develop a successor in 
the future. Paul reply on the Holy Spirit’s leading to find a sueeessor. Paul met Timothy 
while traveling through Lystra. Timothy had an excellent reputation, Acts 16:3 states that 
Paul wanted to take him along on the journey. There was a loving mentor relationship 
between Paul and Timothy. In the New Testament had successful mentor relationship 
with Timothy. Paul came to the conclusion that Timothy was the right to carry out his 
ministry. Paul trained Timothy for the job by equipping in order that he could 
communicate to others. 

First and Seeond Timothy and Titus are ealled “Pastoral letters” to distinguish 
them from the other letters of the New Testament written to churches rather than 
individual pastors. The Pastorals are “third generation” eorrespondenee. The seeond 
generation was represented by Timothy’s mother, Euniee, and the first generation by his 
grandmother Lois. Young Timothy represented that of the third generation. Timothy 
grew up in a Christian home. Timothy spiritual gift was laying on of my hands (2Tim. 
2:5). 

According to Rochford, Timothy was a fatherless young man raised in a 
Christian home by his mother and grandmother. His ethnicity was recorded in Acts that 


2 Timothy 4; 6-7 
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he, was bom of a Greek father and mother was a Christian. Timothy had a call on his life. 
The Hebrew word ^’’Gnesios" meaning tme or genuine was used of children born in 
wedlock, legitimate.God will call anyone to build his kingdom it do not matter, what 
their pass has been. Timothy Jewish name (Timotheus) means honored of God.^*^ Paul 
had observed Timothy behavior and was pleased with his observations. Paul picked up 
Timothy on his second and third missionary journey. Paul took Timothy to be his disciple 
and co-worker on his missionary journeys. Paul had observed Timothy working in 
ministry and teaching the people of Corinth the word of God. Paul put a lot of faith in 
Timothy by sending him out to preach and teach the gospel. Timothy assisted Paul with 
planting a church in Corinth. 

Paul encouraged Timothy to promote sound doctrine and fight heretical teaching 
in Ephesus (1 Tim. 1:3). False doctrine as being taught in the New Testament to 
congregations. Revelation states the church of Ephesus was free of heresy (Rev. 2:1-3). 
Paul was battling two cities Ephesus and Colossians that was using false teaching to the 
congregation. The goal of the church is to love from a pure heart and a good conscience 
and a sincere faith (1 Tim. 1:5). When one lose faith and a good conscience Paul describe 
this as a shipwreck in regards to our faith. 

Paul is referring to teach four generations in all. Paul instruction for Timothy to 
be faithful as a teacher. Paul was a model teacher to Timothy. He called Timothy “my 

John Stott, Guard the Truth; The Message of 1 Timothy & Titus, ( Downers Grove, IL: 
InterVarity Press, 1996), 40. 

Madeleine S. Miller and L. Lane Miller, Harper’s Bible Dictionary, (New York, NY: Harper & 
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beloved son” in the greeting (1:2) and in 2:1, “my ehild”. Paul was also a father figure to 
Timothy. He will not only endure but will extend the mission by teaching others what 
Paul taught him and enabling them to still teach others.He was to take the words from 
Paul and commit (entrust) them to faithful (reliable, trustworthy) men. These men were to 
be true believers who cherished the Christian faith and were full of faith themselves. The 
presbyters, bishops, and deacons who lives and teachings represent Paul were the faithful 
men. Faithful is their faith in God that can do everything. Paul used the word entmst to 
teach Timothy so he may teach others in the next generation. Paul is encouraging 
Timothy to promote others to become leaders and teachers. They would not only be loyal 
to the gospel but would also become competent teachers who would pass the truth on to 
others. 

Through the engagement of youth and the use of Christian education, challenging 
the youth by making the Christian curriculum fun and entertaining. It is a high probability 
that they will in turn motivate and encourage other youth to attend church. Even though 
Thomas C. Oden, when it comes to succession Oden states Christian differ as to whether 
succession requires a lateral chain of witnesses extending from one ordinate generation to 
another in addition Oden states as he examines the text states it is clear that the deposit is 
not to be entrusted to just anybody, therefore this limits the “bodies” because the spiritual 
information conducive to increase church attendance will be deposited into the minds and 
hearts of Christians.^^ 


Luke Timothy Johnson, 1 Timothy, 2 Timothy and Titus (Atlanta, GA; John Knox Press, 1987), 
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Jesus was consider a master teacher and used various methods share with his 
students. Jesus’ teaching ministry was unique in many ways. First, Jesus taught as one 
with authority by teaching the scripture and gave his own interpretation. Secondly, he 
taught many people of whom the teachers of his day would not have wasted their time 
like women, Gentiles, and sinners. He also welcome the children and did not send them 
away. Thirdly, he taught wherever he went synagogue, in homes, by the sea, on hillsides, 
wherever people were. Fourth, he used a variety of teaching methods. Objects lessons 
were parables, dialogue, and puns to help people to remember what he had taught while 
hiding the truth from those did not want to understand and respond to it. Finally, Jesus 
perfectly lived out what he taught, thus providing a model for understanding what it 
means to love God and our neighbors in our everyday lives. Jesus’ ministry of teaching 
helped prepare his followers to understand the meaning of his life, death, and resurrection. 
Matt. 28: 18-20.^"^Teachers should be the best teachers in the church. People learn better 
by seeing than hearing. In teaching, a variety of methods are used to get information 
across to the students. Stubblefield quotes Bingham and Loessner four key elements of 
teaching: 1. Intensity the serious, systematic study done by teachers and students. 

Magnify the value of first-rate preparation for any class. 2. Encourage teachers and 
students alike to avail themselves of learning aids. People fool themselves who assume 
their natural instincts are enough. 3. Participate in periodic reviews (“game films”) with 
leaders. Talk with them about strategy for the next week’s teaching (“game plan”). Do 
some advance “scouting” for them in the “field” of their next teaching challenge. 4. 


Michael J. Anthony. Christian Education: Foundations for the Twenty-first Century (Grand 
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50 


Conceive the other “coaehes” that winning the game is important. In teaching the realities 
of Jesus Christ to a lost world, how to play the game is not of ultimate importance as 
much as whether you win or lose. Many teachers are ineffective because they are not 
convinced of the importance of the outcome of their efforts.Christian education is a 
vital part of the education of the ehureh’s growth. People involved in Christian education 
should have great leadership ability and good attitudes while working with the 
congregation. Christian educators should encourage others to give their best service to 
Christ and the church. 

The word teaeh in Greek is ''didasko ”In 2 Timothy 1:11 “And of this gospel I 
was appointed a herald and an apostle and a teacher” refer to apostolic teachers, 
appointed for God for edification of the church. This scripture is showing Paul as the 
teacher. He is spreading the gospel among the people. 

What you have heard from me is similar to “sound words which you have heard 
from me” 1:13, these two expressions may in fact be parallel to each other, referring the 
“teachings” (TEV) or doctrines that Paul has been proelaiming and sharing with others. 
Before renders a preposition that is usually translated “through” or “by”, but in the 
present context means “among” or “in front of’ or “in the presenee of’ (TEV). This 
means that others were present when these teachings were proclaimed. Paul charged 
Timothy to send on faithfully the message he had received. Timothy was not to be an 

Jerry Stubblefield. The Effective Ministry of Education: A Comprehensive Handbook (Nashville, 
TN: Broadman & Holman Publishers, 1993), 42. 
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innovator of religious novelties but was to show loyalty and commitment to the gospel 
message. Paul demanded Timothy’s active involvement in training of a future generation 
of Christian servants. Paul begin with an emphatic repetition of personal pronoun the 
GNB translates “as for you”, Timothy’s behavior was to stand in contrast to that of the 
disobedient Asians (1:15) and was to imitate the pattern on Onesiphorus (1:18). The 
“then” of NIV text translates the Greek term “therefore” (oun) and reinforces the 
emphasis of the pronoun by suggesting that Timothy was to resume the obedient behavior 
of Onesiphorus Paul used a vigorous word to express his command. To “be strong”, a 
presence passive imperative, implies that Timothy was to keep on being empowered by 
God (4:17).^^ Paul has great faith in God and believes that he protect him. The command 
demanded Timothy’s continuous active cooperation with God. 

In 2 Timothy directs the appointment of faithful men, able to teach others also, 
who will act as perpetual guardians of the sacred trust. 2 Timothy 2:2 is entrusted to 
self-perpetuating chain of faithful men, who hold the faithful word according to the 
teaching and who are installed to rule by ordination. The youth today can learn from 
their parents and grandparents in order to pass information on to their children. The 
church is the ideal place to learn about faith and salvation. The young people as 
Christians of the church will be able to go out into the community and teach the 
unchurched. Just as Paul taught Timothy the young people will be able to go out and 
teach others. 


Leander E. Keck, ed., The New Interpreter’s Bible: A Commentary in Twelve volumes Volume 
11. (Nashville, TN: Abingdon Press, 1998), 858. 
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Timothy is to take steps ‘to entrust what’ he has ‘heard’ from Paul to other 
reliable teachers. The verb (Gk. paratithesthai) is related to the noun (Gk. Paratheke) 
used in 12 and 14 (also 1 Tim 20) orthodox Christian message which is committed to 
Paul and Timothy as a sacred trust. Hence ‘what you have heard from me’ does denote 
general instruction I the Christian faith, but the apostolic gospel itself. If Paul’s general 
drift is clear, it is not easy to determine exactly what he means by with (Gk. dia: lit. 
‘through’) many witnesses. The ‘with’ is taken as equivalent to ‘in the presence of. Paul 
is thus making the point that, when preached to Timothy or (this seems more probable) 
delivered the gospel message to him, it has been in the presence of numerous bystanders. 
Having been strengthened by God’s dynamic grace, Timothy was to serve as a teacher, 
Paul’s chief concern in giving this command was not merely to transmit beliefs through 
the proper ecclesiastical channels. Paul had a deep concern for the truth of the gospel in 
Ephesus. Timothy has already been urged to guard the deposit of truth which he has 
received from Paul, and also to be strong in preaching that truth in face of any opposition 
he might encounter in his ministry at Ephesus. 

Paul is speaking to Timothy by imparting knowledge in him so that he would be 
able to teach others. Through the use of Christian education knowledge will be imparted 
to the youth at PCCMEC by using engagement programs and spiritual involvement. 
Through teaching youth can pass on the knowledge they have gained to the next 
generation. The youth need to have a good understanding of the gospel of Jesus Christ to 
impart knowledge of scripture and doctrine of the CME church. 


T. D. Lea & H. P. Griffin (1, 2 Timothy, Titus Vol 34) Broadman & Holman Publishers (1992) 
Exported from Logos Bible Software, March 9, 2016. 
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Paul invested in Timothy as a young pastor. There was a mentoring process going 
on between Paul and Timothy. Paul encourage Timothy as a young pastor watch over his 
life. Paul was always there to assist Timothy with his walk as a follower of Jesus and the 
leaders of the church. God has ordered us to go out and teach his word in the community 
of unchurch people. Jesus Christ has given all of us gifts to go out in the Christian 
community to spread the word of Jesus. 

The gift of teaching in the New Testament is the ability to explain scripture and 
apply it to people’s lives."^'^ This is evidence from Acts 15:35, Paul and Barnabas and 
many others are in Antioch teaching and preaching the word of the Lord. Timothy took 
the teaching received from Paul and commit it to faithful men who would be able to teach 
others also (2Tim. 2:2). Teaching in terms of the New Testament epistle consisted of 
repeating and explaining the words of scriptures and applying them to the hearers. Paul 
writes to Timothy that all scripture is profitable for teaching (2 Tim. 3:16). In the New 
Testament epistles, teaching is something very much like what is described by our phrase 
Bible teaching today. 


40 Wayne Gmdem. Bible Doctrine: Essential Teachings of the Christian Faith. (Grand Rapids, MI: 
Zondervan Publishing House, 1999), 415. 



CHAPTER THREE 


HISTORICAL FOUNDATIONS 

Eleanor A. Daniel and John W. Wade states in their book, Foundations for 
Christian Education, “The Bible serves as the primary textbook for Christian education. 
Not only does it supply the context of Christian instruction, but also provides direction, 
models of education, methodology, and a rationale for Christian education. It serves as 
the cornerstone of theological foundations and the prolegomena of the historical 
foundations for Christian education. As such. Scripture is the primary lens through 
which the Christian educator perceives and prescribes the character of education in the 
church.”' 

Daniel Wade further states, “The prime reason for regarding Scripture as 
foundational to Christian education is its claims of revelation and inspiration (cf. I Cor. 
2:10-13; I Tim 3:15-17; I Peter 1:10-12, 21; 2 Peter 1:20-21; 3:2, 15-16). The Christian 
educator is compelled to formulate a model of Christian education that is consistent with 
God’s expressed. The apostle Paul contends that the Scriptures “were given for our 
instruction” (Rom 15:4; I Cor. 10:5-11; 2 Tim 3:15-17),”^ 


' Eleanor A. Daniel & John W. Wade, Foundations for Christian Education (Joplin, MO; College 
Press Publishing Co. 1999), 13. 

^ Eleanor A. Daniel & John W. Wade, 13. 
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The basic dynamics in youth ministry need clarifying: the dynamics of self¬ 
esteem, authority, and peer relationships, as well the dynamics of working with youth and 
families with emphasis on the intergenerational. Parents are the key to youth ministry, 
and are to be approached as persons with their own problems, needs, and aspirations, not 
merely their role as parents. Youth ministry is to be conceived as integral to the ministry 
of the church and its educational work, not as separate from the church. ^ Why do 
Christian youth leave the church? Why do Christian youth abandon their valves as 
adults? People leave because they have troubling unanswered questions about their faith. 
People leave because their faith isn’t working for them. People leave because other things 
in life become more important than their faith. People leave because they never 
personally owned their own faith."^ 

Youth ministry was conceived as a defensive measure: It defended youth against 
the wales of culture, and it defended the church against extinction. In the 1890s, Christian 
Endeavor- a coeducational, interdenominational, interracial, and international Christian 
“youth club” model of youth ministry that virtually all major denominations copied- 
sought to protect rural and small-town youth from evils of urban life through “meetings” 
that encouraged teenagers to practice the Christian behavior they might later employ as 
adults church members.^ The liberal Religious Education movement of the early 


^ D. Campbell Wyckoff and Don Richter, Religious Education Ministry with Youth (Birmingham, 
AL; Religious Education Press, 1982), viii. 

Tom Bisset, Why Christian Kids Leave the Faith (Grand Rapids, Michigan; Discovery House 
Publishers, 1997), 22. 

^ Kenda Creasy Dean and Ron Foster, The Godbearing Life: The Art of Soul Tending for Youth 
Ministry (Nashville, TN: Upper Room Books, 1999), 211. 
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twentieth century urged churches to involve youth in the reconstruction of society 
directly, the Depression and World War II cut short this brief attempt to empower youth. 

During the 1940s, parents grieving the loss of their own adolescence to poverty 
and war sought desperately to reclaim a protected space for their children’s teenage years. 
Churches relocated youth movements in the high schools as a means to disciple youth. 
Most denominations developed fellowship movements to socialize young people into 
loyal church members. In the late 1960s the World Council of Churches argued that 
youth ministry was not the responsibility of churches educational programs but rather 
should be constructed as mission and integrated into the life of the church as a whole. 

The WCC’s recommend to slash their youth education departments, which provided local 
churches with program possibilities, resources, and leadership for their ministries with 
youth. Congregational youth ministry languished and the parachurch youth ministries hit 
their peak. In 1980s were massive cuts in programs and personnel in Protestant, Catholic, 
and Jewish religious youth programs. 

The tension in youth ministry between protecting youth and empowering them 
still exits. A model for youth ministry is to empower adolescents for ministry in their own 
right. There are hopeful signs among ethnic-minority congregations who viewed the 
salvation of their youth as a matter physical and economic as well as existential 
protection. Youth ministry will require a look into theology and understanding the gospel 
that takes us into the world and not of it, as well as models that both protect and empower 
young people for the sake of Jesus Christ. 

Newspaper man Robert Raikes, concerned with overworked and undereducated 
children in London, developed what he called the Sunday school. The Sunday school met 
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one day of the week when young people were not laboring in factories, its leaders taught 
children skills in reading and writing as well as basic manners and morals. America’s 
churches adopted Raikes’s program. The Sunday school became the first district ministry 
to youth in America, arriving from England in the middle of the nineteenth century. The 
Sunday school became a program for youth evangelism.^ Sunday schools were portrayed 
as divinely appointed instruments for the regeneration of the nation. To provide 
protective outlets of activity for youth, Young Men’s Christian Association and Young 
Women’s Christian Association were formed. These two agencies help Christian young 
people retain their Christian commitments after they moved into the urban jungle. The 
intent of these early youth ministries was twofold: to reinforce Christian commitments 
and to protect young people from the perceived threats of menacing city life. 

In February 2, 1881, a young pastor Francis Clark from Maine inaugurated the 
first Young People’s Society for Christian Endeavor.^ He and his wife searched for a way 
to engender commitment and continued involvement among the congregation’s young. 
Clark drew upon the Sunday school and Young Men’s Christian Association’s focus on 
the social gathering of young people and the example of other extracurricular activities 
that became popular among high school students. By the 1920s most denominations had 
constructed their own youth societies complete with curriculum and summer camps. The 
Christian youth society served adolescents well in the early twentieth century. 

The 1930s were the end of youth societies. Many denominations were divided 
between modernists and fundamentalists, often leading to a modernist victory. The 

® Andrew Root, Revisiting Relational Youth Ministry: From a Strategy of Influence to a Theology 
of Incarnation (Downers Grove, IL; IVP Books, 2007), 30-31. 

^ Root. Revisiting Relational Youth Ministry. 38. 
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denominational youth societies anticipated that with the expansion of high school 
population in 1930s adolescents would be drawn in larger numbers to denominationally 
supported societies. In the late 1940s America began a love affair with Billy Graham. 
Graham’s clear, energetic and patriotic preaching had been heard at the rallies of the 
growing Youth for Christ movement, and he debuted in his own crusade in 1949 in Los 
Angeles. Bill Graham was received not as a backward, hateful fundamentalist but a 
compassionate, principled American.^ Graham’s message struck two chords with the 
American public. First, in his early years Graham preached a nationalist message of 
American domination over the risk of atheistic communism. Second chord that Graham’s 
message struck with the American public was his simple, straightforward theology of the 
need for a personal (individual) relationship and intimacy with Jesus Christ. Graham 
focused on calling individuals into intimate friendship with a trusted Savior. 

From 1940 to 1960 the parachurch movement swept the nation and the primary 
model of relational ministry was unleashed. Jim Rayburn and his organization, Young 
Life, invented this form of age-specific youth ministry, but Young life did not arrive on 
the scene alone. It was joined by Youth for Christ. The Youth for Christ and Young Life 
focused on the new attitude toward relationships within society that was allowing for 
greater choice in the realms of friendship, sexuality, and intimacy. The Youth for Christ 
was bom from the leadership of Jack Wyrtzen, a dynamic preacher and organizer. 
Wyrtzen organized Saturday night rallies in New York’s Times Square and broadcasted 
across the country on WHN, one of America’s most powerful independent radio stations. 

* Andrew Root, Revisiting Relational Youth Ministry: From a Strategy of Influence to a Theology 
of Incarnation (Downers Grove, IL; IVP Books, 2007), 46. 
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Wyrtzen was packing 20,000 in Madison Square Garden and ealling them “Youth for 
Christ Rallies.” 

Young Life clubs up in high schools across the country, but the organization was 
also investing in large and expensive real-estate ventures that would become high-end 
youth resorts for its camping ministry. Jim Rayburn decided to attend seminary and begin 
to work at a local Presbyterian church. He was told by the pastor that his responsibility 
would be the youth, but not the youth of the church. The pastor was concerned about the 
youth that stay away from church. The students would participate in particular interest 
groups (e.g., sports, math, science, etc.) and Rayburn organized his own Bible club after 
school hours. Rayburn decided that the only way to get students to come to his event was 
to invite them personally. He talked with students about sports, music or fashion about 
the distriet eulture in the adoleseent’s own environment. The invited youth would bring a 
friend with them. By being in a relationship with adolescents, Rayburn formed a strategy 
for helping them come into personal relationship with Jesus Christ. Mark Senter notes, 
“Rayburn’s approaeh to youth ministry was essential a missionary effort by Christian 
adults to win uncommitted high students to a personal relationship with God through 
Jesus Christ.”^ 

Rayburn also discovered that becoming friends with the adolescents who held the 
greatest cool currency in the school the football captain, cheerleaders, etc., adolescents 
with less eool eurreney would follow them to Rayburn’s events. Rayburn eould lead them 
through relationships with himself into relationship with Jesus Christ. The most hardened 
youngsters are drawn in and are sooner or later bound to come face to face with the 


^ Root. Revisiting Relational Youth Ministry. 52. 
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Christ and his claims on their life. The genius of Young Life is its ability to connect with 
the adolescent at his or her place of most vulnerable need in a modernized world, self- 
chosen relationship. The success of Young Life’s relational model of ministry was vast 
throughout the 1950s, 1960s, and well into the 1970s. With the simple strategic use of 
relationships, young Life had become the leader of youth ministry. The parachurch 
organizations continued to dominate age-specific ministry to youth throughout the 1960s 
and into the 1970s. Things are slowing changing in youth ministry. Many congregations 
turned to hiring a full-time youth worker. This often young, dynamic person, usually 
male, was solely responsible for the care, education and, most important, evangelization 
of teenagers in his or her congregation and community. The youth pastor, who was 
perceived as culturally relevant cool, provided a Protestant influence, which parents 
believed adolescents were not finding at school or in other institutions in the community. 
The new youth pastor was encouraged to implement the new church ministry in the same 
fashion as his or her former parachurch ministry. 

In October 2001, a panel discussion at the annual meeting of Youth Ministry 
Educators with scholars Merton Strommen of the Search Institute, Mark Cannister of 
Gordon College, and Mark Senter III of Trinity International University. Each of these 
authors has contributed to a growing foundation of published work on the history of 
youth ministry. 

Merton Strommen, former director of the Search Institute and one of the pioneers 
of rigorous research in the field of youth ministry, that history teaches the importance of 
student leadership. History confirms the need for churches to make significant 
investments of time, money, and personnel in the lives of their young people at every 
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level, from the local congregation to the denominational headquarters. All levels must 
work together if young people are to join the church as adults rather than disappearing 
after their youth group years.Churches and denominations need to provide strategic 
training and support. 

Mark Cannister of Gordon College described two specific ways he uses history in 
his teaching. First, he uses history to draw out false dichotomy between evangelism and 
education in youth ministry. The second, uses history is as a source of concrete examples 
of youth ministry models. He uses the taxonomy of models developed by Mark Senter 
(Dunn and Senter, 1997). Cannister believes that some knowledge of church history and 
the history of youth ministry might help students choose ministry positions more wisely. 

* * Students with some knowledge of how they fit in the historical landscape of youth 
ministry might be able to ask themselves helpful questions during an interview process 
such as, “Would this church prefer to hire Horace Bushnell or Jim Rayburn?” or Which 
model of youth ministry does this church want and does this fit my sense of gifting and 
calling.?” 

Mark Senter III of Trinity International University identifies three cycles 
beginning with the YMCA and Sunday school in the 19^** century, continuing with the 
Christian Endeavor of the 1880s, and ending with the parachurch youth organizations of 
1950s such as Youth for Christ and Young Life. The Sunday school went from being an 
urban evangelistic and social ministry in the 18* century to a “spiritual nursery for 


Thomas E. Bergler, “77ze Place of History in Youth Ministry Education,” Journal of Youth 
Ministry 1 no. 1 (Fall 2002); 58. 


" Bergler. “The Place of History in Youth Ministry Education.” 59. 



62 

church families” in the 19* and 20* centuries. Senter forces youth leaders to take a 
hard look at their effectiveness in youth evangelism. 

Jon Pahl uses different criteria of ministry effectiveness for evaluating the history 
of youth ministry. In his book Youth ministry in Modem America, Pahl describes the 
history youth ministry in America since 1930 as a transition from purity to practices. By 
purity he means models of youth ministry essentially aimed at protecting or even 
controlling young people. By practices he means youth ministry models that each teach 
young people to engage their world, especially by helping them to grow in Christian 
social concern and social actions. Pahl identifies four life paths and four common 
problems that have reeurred in Ameriean youth ministry. The first of PahTs four 
recurring problems is the problem of private and public theologies. Second, Pahl 
identifies the problem of voluntary programs. The third problem the rise of youth 
ministry is, on one level, a response to adolescent flight and a strategy to enlist belonging. 
Finally, Pahl suggests that the historic tension between purity and practices must be 
resolved in favor of practiees. PahTs book provides a thought provoking theological 
evaluation of various youth ministry models that explores the complex interplay of adult 
goals, youthful choices, and cultural forces. 

The youth of PCCMEC should learn scripture so they will be able to pass on the 
words of Jesus Christ to the next generation. 


Thomas E. Bergler, “The Place of History in Youth Ministry Education, ” Journal of Youth 
Ministry 1 no. 1 (Fall 2002): 61. 
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The African American Christian congregations forged among their young people 
a life-path of freedom. In churches such as the Bethel African Methodist Episcopal 
(AME) Church in Baltimore and through programs that extended congregational walls 
beyond sacred confines into secular problems. African American youth ministries 
translated purity teaching into practices that forged freedom. African American churches 
taught youth an inward-looking theology that stressed doctrines and teachings designed 
to promote individual purity- heaven, holiness, and devotion to a personal God. The 
churches taught youth to take the freedom they experienced in church as a template 
against which to judge the relative justice of the world. African American congregations 
were encouraged to change the world through prophetic social autism and political 
involvement. This paradox of purity translated into practices endures in the teachings and 
rites of passage in the black churches today. 

The history of youth ministry in the Christian Methodist Episcopal Church was 
lacking prior to 1960. There was a general lack of interest in improving the needs of 
black youth. There were two articles prior to Brown vs. Brown 1954 Supreme Court 
decision that point to changes in church approaches to black youth. In 1950, Ira E. 

Gibson identified that the Boys and Girl Scouts and YMCA and YWCA programs shifted 
their emphasis from character building to youth-serving agencies. In the same year, 
Oscar Eee discovered that the urban youth expressed criticism of the church while the 
rural youth were more accepting. Eee concluded that better trained youth leaders were 
needed in both urban settings and rural settings. Religion is an important factor in black 


Cynthia-Johnson Oliver and Willa Ross, Impacting Youth for Christ: Equipping Youth 
Ministries for Service (Memphis, TN: The CME Publishing House, May, 2005), 8-9. 
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adolescent development, but is unavailable or inaccessible to majority of black youth. 
Religion offers most black youth a sense of place and purpose in life. Christian education 
programs that do exist and are accessible to black youth did not function very well, 
except perhaps for small number of youth related to families of church members. 

The Department of Christian Education is committed to the positive development 
and inclusiveness of youth in the church at all levels. We believe that in order to 
accomplish the mission of making disciple, youth must be reached and embraced in their 
everyday experiences. They must be accepted regardless of their family background and 
lack of values. Relationships must be formed and nurtured between pastors, youth leaders 
and congregations that foster inclusiveness and trust. Again, simply put the church must 
be compassionate in reaching out to youth. 

The CME Church has always given great value to youth. Only twelve years after 
its establishment the church founded what is now known as Eane College in Jackson, 
Tennessee. The Church began the youth organization Epworth Eeague in 1906, thirty six 
years after the founding of the church. Eeadership Training for youth conferences and 
Jubilees were all established in the 1930s. Our methodology and approach to youth 
ministry has to be re-evaluated in light of the times we live. After all, “We are to serve 
the present age.” 

Youth ministry educators should not neglect the unique contributions of history. 
History could be defined as disciplined reflection on and interpretation of the past. Most 
ministry decisions are based on interpretations of past events, so these same skills could 
also be valuable in assessing ministry and making good decisions. 



CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


Theology refers to a discourse or a study of God (or of the gods). In the early 
church, speech about god was sometimes called “theology”. Theology comes from two 
Greek roots: Theos, which means God and logos, which means study, reason, or treatise. 
Theology is the reflection and teaching about God, just as ecclesiology is reflection and 
teaching about the church, and Christology is reflection and teaching about Christ. ^ 

Christian theology is the concrete, dramatic narrative of God and the people of 
God, the history of Israel, the events in which God is revealed for salvation. The 
Christian gospel and the Christian faith are based in these stories, and Christian theology 
attempts to understand and interpret these stories of what God has done and is doing. 
Ecclesiology is the theological study of the Christian Church. Ecclesiology is derived 
from the Greek word ekklesia, church. Ecclesiology deals with the church’s origin, its 
relationship to Jesus, its role in salvation, its discipline, its destiny, and its leadership. The 
church means gathering, assembly, or congregation. The church must be a place where 
our teenagers can speak the truth in love (Ephesians 4:15), and where they should give all 
cares to the Lord (Psalm 55:22) without fear of rejection or condemnation. The church 
must be the one place where teenagers can see Christians coming together, working 

'Justo L. Gonzalez, Essential Theological Terms (Louisville, KY: Westminister John Knox Press, 
2005), 170-171. 
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together, and crying and laughing together all for the common good. Soteriology is the 
study of religious doctrines of salvation; salvation theory occupies a place of special 
significance and importance in many religions. Salvation is a three-step process of grace: 
prevenient grace, justifying grace, and sanctifying grace. Prevenient grace is the universal 
work of the Spirit between one’s birth and salvation. Prevenient grace prevents one from 
moving too far from God and enables one to respond, positively or negatively, to the 
gospel. To those who receive the gospel, justifying grace produces salvation and begins 
the process of sanctification.^ 

Systematic theology has many angles of approach, each casting a different light 
on Christian faith. Theology is the methodical investigation and interpretation of the 
content of Christian faith, the orderly clarification and explanation of what the Christian 
message confirms. Theology is an activity or function of the Christian church carried out 
by members of the church.^ Theology is faith seeking the clarity of its cause. The church 
uses language about God in all of its activities, in worship, preaching, instruction, social 
action, pastoral care, prayer, and everyday life. 

The four authors that contributed to work on youth ministry and the Church, Mark 
Senter, III, Wesley Black, Chap Clark, and Malan Nel. Malan Nel has been involved in 
the youth ministry of South Africa, as youth director for Synod of Natal and for the 
Dutch Reformed Church of South Africa. Wesley Black has been in youth ministry for 
more than three decades and taught at Southwestern Baptist Theological Seminary since 


^ H. Wayne House, Charts of Christian Theology and Doctrine (Grand Rapids, MI: Zondervan, 
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1983. Chap Clark is a 25-year youth ministry veteran, teaches at Fuller Theological 
Seminary, where he is associate professor of youth and family ministries as well as 
director of youth ministry programs. Mark H. Senter, III is associate professor of 
educational ministries at Trinity Evangelical Divinity School. Senter served in the field of 
Christian education and youth ministries for 18 years. 

Malan Nel develops the theory of an inclusive congregational approach to youth 
ministry. He challenges the tradition of many congregations who separate the ministry to 
youth from the mainstreamed ministry to the rest of the congregation. Nel asserts that 
youth have to be incorporated and received into every part of the ministry. Nel then 
outlines how this might be done in the areas of preaching, worship, teaching, pastoral 
care, mutuality, service, witness, and administration. The church must realize the 
implications of including youths as full participants in the church. The youths will not 
become a separate group within the congregation. The youths will not be neglected or 
ignored. The youths will be the congregation’s responsibility, not merely the 
responsibility of the youth workers. Christians are people for one another and are the 
people of God in their togetherness. This mutuality should be intensely focused on the 
youths in the congregation. Young lives can mature fully within a climate of koinonia.^ 
The strategic approach is the best opportunity to launch a vital Christian witness to shape 
the faith community for the next generation. The church should want young people to 
mature in their Christian faith, maturity was defined in terms that the older generation 
understood and to which the younger crowd was expected to conform. Youth ministry is 

Mark H. Senter, III, Wesley Black, Chap Clark, and Malan Nel Four Views of Youth Ministry 
and the Church( Grand Rapids: Zondervan, 2001), 4. 
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continuity in discipleship relationships. The strategic approach could allow opportunities 
for women, even in those churches, to lead the effort and groom male interns to become 
the pastors of those new churches. Some churches allow women to lead youth ministries. 

Wesley Black focuses on preparing the youth of the church to participate in the 
life of the church as leaders, disciples, or evangelists. Black sees the ministry to youth 
belonging to the entire congregation. Youth ministry is not a separate entity. Youth 
ministry belongs to the church. Youth ministry is the church’s ministry to youth. Youth 
ministry is everything a church does with, to, or for teenagers. ^ Youth ministry is not the 
property of parents. Youth ministry is the holistic Christian ministry of the local church 
under its leadership to young people and those who influence their spiritual growth. 

Youth ministry may include such things as informal conversations at football games, 
intergenerational experiences with adults and children, worship times on Sunday 
mornings, and spontaneous happenings away from the church campus. Youth ministry 
calls for a multitude of ministry skills worship leadership, pastoral ministry, counseling, 
family ministry, leader development, and teaching. The most common for youth workers 
to focus their efforts on relational tasks befriending teenagers and building trust. 

Chap Clark outlines what he calls the missional approach to youth ministry. Many 
young people outside of the church, ministry to youth often appears to be a private club 
reserved only for dues-paying members. Clark encourages a model of ministry that 
equips youth to live faithfully and obediently in a world that is often perceived as foreign. 


® Senter, et. al., Four Views of Youth Ministry and the Church. 43. 
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irrelevant, and even offensive to what happens within the church. ^ Clark appeals to 
congregations to recognize that the youth of the church are likely better positioned than 
many of the other members to fulfill the mandate of the Great Commission because of the 
connections they have with non-Christians in their schools and communities. Youth 
ministry as a mission is defined as community of faith corporately committed to caring 
for and reaching out into the adolescent world of both churched and unchurched young 
people in order to meaningfully assimilate them into their fellowship. 

Mark Senter, III writes on the strategic approach to youth ministry. The basic 
approach remains constant are solid youth ministry, vision for continuity, leadership team, 
relevant ministry style, time and support, and location.^ The church wants young people 
to mature in their Christian faith, maturity was defined in terms that the older generation 
understood and to which the younger crowd was expected to form. The influence of the 
youth culture’s aggressive presence on radio, television, CD’s, magazines, novels, and 
the internet leave a return to simplicity in youth ministry a practical impossibility. Some 
families provide safe places through homeschooling and some churches building loving 
networks of adult mentors in hopes of building a distinctly Christian counterculture. 

Young people must be seen as people who are shaping the church and being 
shaped by it. Youth pastors must be viewed as pastors. Young people must lead in 
mission efforts. Adult congregations, like parents, must prefer to sacrifice their own lives 
so that the next generation might live and grow. The Scripture makes it clear that Jesus 


^ Senter, et. al., Four Views of Youth Ministry and the Church. 80. 
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Christ is the head of the church. Many congregations and youth pastors would benefit 
from thinking through the theological basis for their approach to youth ministry. 

The doctrine of salvation remains the church’s most practical doctrine. The 
practices of Christian life find their origins in the life, death, and resurrection of Jesus 
Christ. ^ Engaging youth in these practices of faith provides a way to colonize both the 
church and the world with practical theologians, young people aware that who they are is 
both sinful and redeemed. Since practices of faith inevitably lead to practices of ministry, 
engaging youth directly in these practices strengthens and empowers teenagers for 
ministry in their own right. Youth are practical theologians by virtue of calling, not 
proficiency. The proclamation of salvation in Jesus Christ demands an audience, and if 
the church will not proclaim the human need for salvation, adolescent will proclaim it in 
our stead. The church must help teenagers realize that salvation is empowered by 
ministry through the practices of Christian faith. All people need to do in order to be 
saved is to repent of their sins and ask Jesus into their hearts. The church is incidental, 
not instrumental to salvation. The church is not generally thought as a vital part of a 
rigorous conversation process. Getting saved is sort of thing that we can do quickly and 
without a great deal of effort. Salvation is not intimately related to sacramental life of the 
church, there is a truncating of the Christian doctrine of sin. The Holy Spirit has been 
given to the church for our healing and our salvation. Salvation is at stake. God’s 


^ Kenda Creasy Dean, “Proclaiming Salvation: Youth Ministry for the Twenty-First Century 
Church." Theology Today 56, no. 4(January 1, 2000): 537-538. 

Jason E. Vickers, Minding the Good Ground: A Theology for Church Renewal (Waco, TX: 
Baylor University Press, 2011), 79. 
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salvation is bigger than anything we are going accomplish. We saving our young people, 
but we are saving them physically as well as existentially. 

The first and in some ways most important piece of formula, spotlighted by Doug 
Fields in Purpose-Driven Youth Ministry, is driving theological mandate of the ministry, 
or the purpose of youth ministry task. Fields (and his senior pastor Rick Warren, Purpose- 
Driven Church) offers youth workers the “five purposes of the church” as starting point 
for ministry to adolescents.'' The five purposes of the church are evangelism, worship, 
fellowship, discipleship, and ministry. The nine components of a purpose-driven youth 
ministry are power of God, purpose, potential audience, programs, process, planned 
values, parents, participating leaders, and perseverance.'^ The power of God is working 
through passionate leaders with pure hearts. Purpose is discovering why your ministry 
exists and following it up with communication and leadership. Potential audience is 
identifying which students is the target for the purposes. Programs are deciding what 
programs will reach your potential audience and help fulfdl God’s purposes. Process is 
displaying your programs so you can help students move toward spiritual maturity. 
Planned values are defining what values will strengthen your ministry and enhance your 
purposes. Parents are teaming up with the family for stronger youth ministry and church. 
Participating leaders are finding volunteers and developing them into ministers who 
fulfill the purposes. Perseverance is learning how to survive the overwhelming 
responsibilities discipline problems, and the adventure of change. 


" Doug Fields, Purpose Driven Youth Ministry (Grand Rapids, MI: Zondervan Publishing House, 
1998), 17. 
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A mission statement gives a reason for doing what you do. A mission statement, 
includes students’ assimilation into the larger body of Christ will push the ministry to 
structure itself and therefore the program accordingly a strategy to make this happen. If 
the church already has a mission statement, it is imperative that the youth ministry either 
maintain the exact same statement or be so connected as to naturally flow from the 
general church to the specific youth ministry. The steps in developing a mission 
statement are gathering the planning team, review important documents, brainstorm ideas 
and concepts, and answers to the following questions (Who are we? Who do we wish to 
reach? What is our goal? How will we achieve our goal?), organize broad categories, 
compose the mission statement, and test the mission statement by submitting it to the 
church conference.*^ The driving forces of youth ministry of the Christian Methodist 
Episcopal Church are ministry driven by numbers, ministry driven by fun, ministry 
driven by the latest fads and ministry driven by spiritual highs.*"* The specific needs of the 
groups of students you are attempting to reach. The general needs give you an overall 
picture and must be taken seriously, but an analysis of and commitment to discerning the 
specific needs of your students will allow you to be more focused and more personal as 
you attempt to design a program that truly impacts adolescents. The youth worker in the 
church requires passion, love, compassion, humility, honesty, integrity, diligence, 
sacrifice, patience, long hours, and more. The youth wants their youth worker to be 
caring, fun, helpful, patient, respectful, smart, trustworthy, and open-minded. 


Cynthia-Johnson Oliver and Willa Ross, Impacting Youth for Christ: Equipping Youth 
Ministries for Service (Memphis, TN: CME Publishing House, 2005), 14. 

Oliver and Ross. Impacting Youth for Christ. 11. 
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The Christian Youth Fellowship is a youth organization, meant to provide 
opportunities for developing and expressing leadership skills and initiative in young 
people. The Christian Youth Fellowship in its most comprehensive expression is the 
official organization of our church, whose primary mission is to disciple young people in 
Christian growth through study, worship, fellowship, leadership and service. It is 
designed for ages twelve to seventeen or for grades six to twelfth. The purpose of the 
Christian Youth Fellowship is to train young people in Christian service, to enable them 
to enrich their lives through worship, Bible study discussions, Christian service, and 
recreation; to help them solve personal and social problems in light of the life and 
teaching of Christ; to offer them opportunities for self-expression and exercise in duties, 
functions and responsibilities of the Church; and to provide opportunities for interaction 
with other youth in facing social problems. The Christian Youth Fellowship is our 
Church’s effort to attract and hold young people for the purpose of fortifying them with a 
strong Christian faith essential to creative living. An effective and growing Christian 
Youth Fellowship will be made up of a core of committed youth who want to become 
disciples. A disciple is one who is seeking to discover who Christ in his or her life and to 
learn how god’s love can live through him or her on a daily basis, both within and apart 
from the CYF group. 

Today’s black youth are challenging the church to give concrete attention to the 
kind of ministry with them that is able to keep it real. Keeping it real is a term used to 
indicate an engaged form of Christian youth ministry that intentionally brings to the 


Christian Methodist Episcopal Church, Christian Youth Fellowship. Memphis, TN: The CME 
Publishing House 2011. 
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forefront the concrete life experiences and concerns of youth. It is a process undertaken 
by youth leaders, parents, and other adults to connect the realities of black life in and 
beyond our churches to the gospel message. The goal of keeping it real is to help youth 
see and embrace God’s plan for their welfare and a future with hope and make possible 
their development and spiritual growth resulting in their Christian hope-builders in the 
church and world.'’ Keeping it real in the village also requires the willingness of those 
who lead and care for black youth to be hope-builders. These leaders serve as models of 
this role, and risk being transparent and vulnerable in youth to see and want to emulate. 
Black youth search for belonging and deepening, faith, this kind of engaged approach is 
more essential today than ever before. Our youth are growing in a culture where there is 
growing search of persons for meaning, purpose, and love. An important assumption 
underlying real work with black youth is that hope-building with black youth cannot be 
separated from the black family and extended family context. Youth develop values, 
commitments, views of self, and styles of relating in their families. The youth friendly 
church let the youth know that are needed and acknowledged. The church should allow 
youth to have leadership in worship service. The church should pay attention to likes and 
dislikes and have activities like movies, lock-in, step teams, rap, holy hip-hop, and 
comics. The sermons should be made more applicable to their lives. The youth should 
have more knowledge of what Christ has for us. The black churches have struggled to 


Anne E. Streaty Wimberly. Keep It Real: Working with Today’s Black Youth (Nashville, TN: 
Abingdon Press, 2005), xiv. 
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teach both purity and practices to youthd^ Some churches have stressed one side or the 
other, but most incorporated both. Young people are into music, and youth leaders need 
to be too. Music is communication. Martin Luther believed that music was the second 
most powerful form of communication, after preaching of the Word. 

The first action is our embrace of adolescence as a gift, God’s gift. The second 
action is for us to make room for youth-context-story process. The third action is our 
response of gratitude for youths’ critique of us. The fourth action entails our intentionally 
becoming mentors to our youth, and models of the Christian faith we expect them to 
emulate. Finally, taking action that provides a foundation for the present and future lives 
of black youth necessarily includes parental figures in ministries with them. The parent’s 
main task is to be vulnerable in living demonstration that adulthood is full, alive, and 
Christian. 


Jon Pahl. Youth Ministry in Modern American: 1930 to the Present (Peabody, MA: Hendrickson 
Publishers, Inc., 2000), 77. 

Borgman, Dean. When Kumbaya Is Not Enough: A Practical Theology for Youth Ministry 
(Peabody, MA; Hendrickson Publishers, Inc., 1997), 176. 



CHAPTER FIVE 


THEORETICAL FOUNDATIONS 


Christian education can be as a vehicle to empower youth, from the ages twelve to 
seventeen to leadership: a model. Christian education is the process by which those who 
experienced personal spiritual rebirth in their relationship with God partner with the 
indwelling Holy Spirit to grow in the image of Christ.^ Christian education has its roots 
firmly planted in the teaching and traditions of the Old Testament. Reading the historical 
information about the Old Testament gives a spiritual formation of God’s people. 
Christian education connects the foundations for the biblical, historical and theological 
for my project on youth ministry. I selected the Old Testament scripture Deuteronomy 
6:7 Recite them to your children and talk about them when you are at home and when 
you are away, when you lie down and when you rise. Deuteronomy 6:4-9 Shema, present 
the both the goal and process for education. Moses now shifts the focus to the family unit. 
The individual is to share his meditation and understanding of God’s words with the 
children. Family conversation in the home throughout the day from morning till evening 
should reflect the knowledge of God’s expectation from them and impress the children 


* Michael J. Anthony, Introducing Christian Education: Foundations for the Twenty-first Century 
(Grand Rapids, Michigan: Baker Academic, 2001), 13. 
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with divine/human relationship.^ Every adult member of the community should teach 
their children. The Shema speaks of oneness of God. The book of Deuteronomy was the 
curriculum in an ongoing program of religious education in ancient Israel. The people 
are called to acknowledge and love the one true God and to teach his word to their 
children in the daily activities of life. Love is a sign of God’s grace toward us, and love is 
our obedient response. As parents grow in their knowledge of God’s law, are to teach it to 
their children and reinforce it through their own example and conversation. Knowledge 
which acquired by parents will be passed on generation after generation. Christian 
education gives us a biblical perspective on how God created us to learn and interact 
together. Christian education is a foundational building block in the educational ministry 
of the church. 

The New Testament scripture 2 Timothy 2:2 And what you have heard from me 
through many witnesses entrust to faithful people will teach others as well. God 
encourages us to act out the faith through the power of the Holy Spirit. God has charged 
us to teach all generations to come. The Christians should be loyal to the gospel but 
would also become competent teachers who would pass the truth on to others. Paul’s 
instruction to Timothy is to be faithful as a teacher.^ 

Social sciences include education, sociology, and psychology. Education is a 
body of theoretical and applied research relating to teaching and learning that draws from 
many disciplines such as psychology and sociology. Youth need to accept one’s self as 

^ Thoralf Gilbrant, The Old Testament Study Bible; Deuteronomy v. 4 (Springfield, MO; World 
Library Press, Inc. 1994), 79. 

^ Thoralf Gilbrant. The New Testament Study Bible; Galatians- Philemon v. 8 (Springfield, MO; 
World Library Press, Inc. 1991), 445. 
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God’s special creation, need for balance in self-esteem, need for clear gender role 
definition, need for biblical guidance about human sexuality, need to make appropriate 
and responsible decisions in the face of peer pressure, need for an outlet to contribute to 
the life of the church and youth need to be affirmed in areas where their development is 
matching biblical patterns. The Biblical foundation will assist a new student of Christian 
education to approach others disciplines. The Christian education is focused on youth 
ministry and children’s ministry. Christian education ministry of the local church must be 
comprehensive and balanced. It must consider the needs of the community and of its 
local congregation. Christian education will empower the youth of the go into leadership 
roles within the church. Learning church history, doctrines, church organization and piety 
will help them to move forward. The knowledge learned can be shared with others by 
participating in lock-ins, workshops, conferences, and youth rallies. The youth should 
reach out and embrace their everyday experiences making them disciples for Christ. 

The theological foundations look at the youth models that will empower them for 
the sake of Jesus Christ. The family, adult church members, Sunday school and youth 
organizations are all models that youth can learn valuable information. Today’s youth are 
more into technology using their cell phones to communicate with others. During the 
youth conference last year the youth were able to receive Bible scriptures on their cell 
phones. The youth will use Facebook to communicate with each other. We will set up a 
Facebook account to engage youth in various activities. Theology will teach doctrines of 
the church, devotion to God, and the love of Jesus Christ. The church will prepare the 
youth to become leaders, disciples, and evangelist in the future. Ecclesiology deals with 
the church’s origin, its relationship to Jesus, its role in salvation, its destiny, and its 
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leadership. The youth need to be involved in the church to go into leadership roles in 
adulthood. Christian soteriology examines how an individual is miraculously saved by 
divine grace through faith in Jesus Christ, and reconciled to God. 

The historical foundations look at the history of youth ministry 1800s until the 
present. I will look at the history of the African American community and their views 
toward church. I will investigate the Christian Methodist Episcopal Church and their 
history of youth ministry. In order to keep the youth on target, we will have to change the 
way we do things. The youth need to think about their church and salvation in order to 
move forward in their Christian walk. The doctrine of salvation remains the church’s 
most practical doctrine. 

The story-linking model can be used appropriately in traditional Christian 
education settings such as church school, bible study settings and in combinations 
age/stage groups. However, it is also useful in home and other community settings."^ 
There are three kinds of stories that need to be brought into dialogue. People need to 
study their own life stories, to know what has helped to shape and form them. People 
need to study their heritage stories, to know their particular racial and ethnic context and 
their particular denomination’s perspective shapes and forms them. People need to study 
the Christian stories in scripture to know the vision of who we are called to be as 
disciples of the Christ. Many churches pay more attention to worship and give less 
attention to Christian education.^ Educating our youth will empower them for leadership 


Anne E. Streaty Wimberly, Soul Stories: African American Christian Education (Nashville, TN: 
Abingdon Press, 1994), 14. 
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positions in the church and can spread the gospel to the world. By teaching, mentoring, 
and training the youth will motivate them to share their faith with the world. 

Christian education is a religious instruction which includes teaching, instruction, 
transmitting the faith, conserving the faith, indoctrination, and spiritual formation. Dr. 
Charles Melchert states... 

If we are unclear about what it is or what we are looking for in the process, 

the best we can hope for is to get where we are going part of the time by accident. 

I would suggest both our people and our God are entitled to expect more of us 

than that.*^ 

We should not be carrying out the church’s educational ministry by accident or 
happenstance. When you look at the life and ministry of Jesus it seems he was coming 
into his identity. Goals should be set for the church in order to have a successful Christian 
education program. Christian is a foundational building block in educational ministry of 
the church. The word education comes from the Latin word educare, meaning to lead out 
or to lead forth. Education is a body of theoretical and applied research relating to 
teaching and learning and draw from many disciplines such as psychology and 
sociology.^ We hope to lead people forth into lives of faith and committed discipleship. 
The youth will be empowered through Christian education learning about the CME 
Church, its history, doctrine, and polity. 

The youth need the support of their church and community. The young people 
need to know that they belong. Youth can get involve by learning about the structure of 
their churches and the different programs. We need to retain our young people in our 

® Charles F. Melchert, “Does the Church Really Want Religious Education!’ Religious Education 
(Jan/Feb 1974): 13-14. 

^ An overview of education (http://www.teachersmind/education.htm) 
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churches. Our youth are the church of today and the future. In the forum on youth 
ministry, McCarty believes this generation of American youth may well be one of the 
most spiritual ever, but they tend to be “believer” not “belonger.” They are interested in 
spirituality and issues of faith, but are indifferent toward institutionalized religion.^ By 
the youth attending church they will grow in faith and spiritually. The adults can assist 
the young people in their spiritual walk. The youth should be involved with their 
churches in different ministries which involve them. Being a part of the church level 
ministries the youth can try their hand with civic and social organizations. 

In our churches we need the youth to step up to become ushers, stewards, 
stewardesses, trustees, pastors, missionaries, class leaders, choir members, Sunday school 
superintendent, and director of Christian education. We need to spread and teach the 
Christian religion to our young people. They will be filling our shoes in the future. We 
should establish junior groups of different boards. The young people can come to regular 
meetings to learn what procedures to follow. The African American church is a part of 
that commitment. Salvation needs to be viewed from a standpoint of freeing of people, 
not just the individual self. Many African Americans have a very strong faith in God. 
Music is a big part of the worship service for young people. The young people tend to 
like more contemporary songs rather than traditional hymns. The youth need to feel their 
music by dancing and putting their bodies into it. Mary, Mary which is a contemporary 
gospel group, can sing “Can ’t Turn Back Now." But adults need to tell the young people 


Richard A. Kauffman, “Believing and Belonging,” Christian Century, (October 4, 2003): 23. 
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that is not a new song. It comes out of the Negro spiritual tradition from the 1800, and it 
came out of scripture.^ 

Most congregations have a very small number of youth that attend church. By 
reaching out to our youth we can bring them back into the church. Programs will need to 
be put in place to increase their membership. The target ages are twelve to seventeen. As 
adults we need to be creative in teaching and training the youth. There are seven 
suggestions for a more effective youth ministry: 1) Teach parents how to provide better 
moral and religious training for their teenagers, 2) Programs are to be designed that will 
bring parents and youth together at times other than Sunday services, 3) Young 
Americans are profoundly moved by plays, television shows, and movies that have a 
religious theme, churches can use this to their advantage, 4) Religious retreats have 
tremendous appeal to teenage youth and can be made available, 5) Bible-study groups 
can be a basic rebuilding block for families, 6) The natural affinity between the young 
and old may be nurtured, 7) Churches may encourage parents to take a firm stand on 
matters such as alcohol, drug abuse, and sexual promiscuity.The youth are members of 
the church are called to be Christian disciples now, as people of God placed in the world 
for ministry, they are a part of the ministering Body of Christ, within which they are 
supported and equipped for fulfilling of their common calling. The problem has been the 
cultivation of youth church alongside the church, expressed by such heresies as: youth are 
the church of tomorrow, success of a program can be measured by number of youth 

^ Evelyn L. Parker, “Passing It On: Reflections on Youth Ministry.” Christian Century, (October 4, 
2003): 24. 

D. Campbell Wyckoff and Dan Richter, Religious Education Ministry with Youth (Birmingham, 
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involved, programs should be set up by the church to keep boys and girls off streets, and 
youth should be involved in a variety of organizations to keep them busy.'' In the 
researcher church the youth started a video ministry in which they will give tapes to sick 
and shut in members. The profit from this ministry will be used to finance their youth 
conference. Many of our young people are doing great things in their churches. They are 
involved in family, civic, youth, service activities. Most of the young people make a 
difference in their communities. The Godbearing Life: The Art of Soul Tending for Youth 
Ministry, Kendra Creasy Dean and Ron Foster states Good ministry with youth happens 
when the gifts of youth are called to be shared faithfully with the church and world. 
Youth ministry is not just games and pizza, shows youth directors how to shape faithful 
ministry with teens.The youth of today are very smart and intelligent and have many 
gifts. Today’s youth are technology generation using cell phones, e-mail, internet, digital 
television and infomercials. The youth must unlashed within the church to do acts of 
church service, worship leader, teach a younger age class, or develop a ministry.'^ 

Content is crucial aspect of the educational ministry of the church, certainly a key 
foundational building block that needs our attention and consideration. Content has to do 
with facts and information. The definition of content emphasizes the cognitive, the 
importance of knowing about something. Content is a set of curriculum resources. The 
Bible is the content that really matters. We have to teach the Bible and make sure that the 


" Wyckoff and Richter. Religious Education Ministry with Youth, 33. 

Kenda Creasy Dean and Ron Foster, The Godbearing Life: The Art of Soul Tending for Youth 
Ministry (Nashville,TN: Upper Room Books, 1998), 9. 

Eleanor A. Daniel and John W. Wade, Foundations for Christian Education (Joplin, MO: 
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young people are knowledgeable about the content. Anne Wimberly reminds us of some 
of the important subject we must study in church in her discussion about “story-linking,” 
a model for Christian education growing out of her African American church context. 

She talks about the three kinds of stories that need to be brought into dialogue, linked 
together, in educational ministry of the church. People need to study their own life stories, 
to know what has helped to share and form them. They need to study their heritage 
stories, to know how their particular racial and ethnic context and their particular 
denomination’s perspective shapes and forms them. They need to study Christian stories 
in scripture to know the vision of who we are called to be as disciples of the Christ. 

Youth need to connect components of their life stories with the Christian faith story 
found in scripture. The story-linking model can be used appropriately in traditional 
Christian education settings such as church school, Bible study settings, and in 
combinations age/stages groups. However, it is also useful in home and other community 
settings.'^ Many churches pay more attention to worship and give less attention to 
Christian education. Christian education is a neglected facet of African American church 
life.^^ Educating our youth will empower them for leadership positions in the church. 

They can assist with spreading the gospel to the world. By teaching, mentoring, and 
training the youth can share their faith with others. 


Karen B. Tye, Basics of Christian Education (St. Louis, MO: Chalice Press, 2000), 50. 

Anne Streaty Wimberly, Soul Stories African American Christian Education (Nashville, TN: 
Abingdon Press, 1994), 14. 
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CHAPTER SIX 


PROJECT ANALYSIS 

Hypothesis 

This project is concerned with instructing the youth of Peoples Community 
Christian Methodist Episcopal Church. If the youth are not receiving information on the 
C.M.E. church, its history, doctrine, and polity, then the elders should teach the youth, 
then there will be a greater possibility of the youth taking leadership roles for future 
generations. We are facing a dying church if we are unable to hold on to the youth. There 
will be no one to hand the church over to and there will not be a next generation. The 
young people have no one to teach them the doctrines of the church. We are losing them 
due a lack of knowledge which can be shared by older members of the church. The word 
of God must be taught to the youth of the church in order so that they might be able to 
pass it on. Young people can master many tasks that they are given to do. The young 
people can build a relationship with their elders to deepen and strengthen Christian values. 
The young people must be given the tools to work with in order to share or evangelize 
about Jesus Christ. The youth will need information about their Christian faith and the 
C.M.E. Church as they mature in their knowledge of Christ from youth to adulthood. 
Workshops, lock-ins, and conferences will be conducted to deliver the information to the 
youth. Seeing a decline in the church membership, is an indication that we are losing our 
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youth, and the elders are not teaching or providing enough tools and avenues to draw and 
sustain young people in the church. Therefore, our opportunity for a larger and viable 
group for the church is bleak. The future church are the children, youth, and young 
adults. We must equip them to become the future church for the next generation and 
generation to come. 

The focus of this project is to make a model for Peoples Community C.M.E. 
Church youth and young adults to follow using their spiritual gifts to promote God’s 
kingdom and develop leaders in the C.M.E. Church The information from the spiritual 
gifts inventory can be used by the youth and young adults to teach others. Developing the 
teaching gifts and leadership gifts of both groups will allow the elders the opportunity to 
work with the young people and help to develop their spiritual gifts as they grow in their 
knowledge and spiritual development. Each group can serve as teachers in-training or 
teachers and to teach the Biblical foundations of the C.M.E. church. 

The church is struggling to sustain the youth and young adult membership. The 
youth and young adults should be on a mission for Christ.” Eet no one despise your youth, 
but be an example to the believers in word, in conduct, in love, in spirit, in faith, in 
purity.”^ In Ryan Shaw book, “Waking the Giant” Ron Luce discusses the next 
generation of young people. 

This generation is waiting for a challenge that will demand their all. They are 
waiting to find something to pour their lives into-something to sink their teeth into. They 


' lTimothy4;12NIV 
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have become disillusioned with both the secular world and the Christian world. It is time 
to call them to give their lives away for a cause greater then themselves.^ 

Many people of faith were young men and women called by God. Jesus’ 
disciples were young. David was a young man when, he was anointed king by Samuel. 
Daniel was a young teenager when he was taken from his homeland. By implementing 
this ministry project by teaching the Word of God, we can ignite the spark for our youth 
and young adults to teach, preach, and share the good news of Jesus Christ with others, 
and stay grounded in God’s Word through their lives. 

Research Design 

This ministry project is designed to promote youth and young adult involvement 
in the doctrine, church history, and polity of the C.M.E. church. The Christian Education 
department promotes life-long learning as a way of forming disciples of Jesus Christ. The 
department also provide leadership curriculum for the youth. The young people should 
have a clear understanding of their spiritual gifts by taking the spiritual gifts inventory. 
The inventory and training, experience, and workshops, will provide them with a broader 
and more insightful understanding of their spiritual gifts. The gift of teaching is the 
ability to discern, analyze, and deliver biblical and other spiritual truths to help others to 
comprehend and accept the clear calling of God to live justly and righteously. The young 
people should be able to share their knowledge with the present and future generations. 
The students will be able to use their gifts to spread the word of Jesus Christ. 


^ Ryan Shaw, Waking the Giant: The Resurging Student Mission Movement, (Pasadena, 
California: William Carey Library, 2006), 48. 
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The activities will include lectures, student discussions, journaling, and Power 
Point presentation, and readings from the C.M.E. history book. Biblical, historical and 
theological information was shared with the students. 

Summary of Methods for Data Collection 

Methodology 

The researcher viewed several methodologies that can be used to conduct the 
research qualitative research to gather, interpret, analyze, and summarize the data 
acquired during this project. The researcher was influenced by the methods of qualitative 
research discussed in chapter nine of John W. Creswell’s book Research Design, 
Qualitative, Quantitative, and Mixed Methods Approaches? Selecting to use this 
methodology, the researcher incorporated the context associates as an integral part of the 
cohesiveness and implementation of the project. Qualitative research is a means for 
exploring and understanding the meaning individuals or groups ascribe to a social or 
human problem. The data in the participants’ setting: analyzing the data inductively, 
building from particulars to general themes; and making interpretations of the meaning of 
data. The final written report has flexible writing structure."^ The context associates will 
take pictures, assist with surveys, assist with interviews, and pre - post tests. 

The researcher will instruct the youth of Peoples Community Christian Methodist 
Episcopal Church about the different policies of the CME church. The problem the 
researcher’s context is to provide the youth at Peoples Community Christian Methodist 

^John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Methods Approaches 
3"^^ Ed. (Los Angeles, CA; Sage Publications Inc., 2009), 173-202. 
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Episcopal Church with assistance to develop a model for the youth to use as guide to 
follow. The church and community are predominantly African American. The enrollment 
of the youth has decline over past years. The youth go off to college and never return to 
church. Youth will find another church to attend or not attend church at all. It is the 
researcher vision to increase the enrollment of the youth department. Thom Rainer wrote 
in his book, Autopsy of a Deceased Church he writes: four responses for churches 1. Pray 
that God will open the eyes of the leadership and members for opportunities to reach into 
the community where the church is located. 2. Take an honest audit of how church 
members spend their time being involved. 3. Take an audit of how the church spends its 
money. 4. Make specific plans to minister and to evangelize your community.^ 

These four assessments provide guidance as to how we can revitalize the church 
and the participation and a desire of young people to attend church and actively 
participate in the life of the church. Peoples Community Christian Methodist Episcopal 
Church should do a need’s assessment of the community. We need to ask the community 
what they would like to see happen. Training should be done in order for ministers and 
lay person can go out into the community to evangelize. The youth and young adults can 
assist with this project. 

We are facing a dying church due to the decline in youth membership. Rodger 
Nishioka states that young people aren’t just the future of the church: they are the church 
today.^ The researcher wants to continue keeping the conversation going between young 

^ Thom Rainer. Autopsy of a Deceased Church (Nashville, TN; B&H Publishing Group, 2014), 88. 
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people and people that mentor them. Kenda Creasy Dean states that young people might 
be able to hang on to what is really authentic about tradition than people who are invested 
in preserving the church as an institution.^ The researcher believes that the youth will find 
their own ways to praise Jesus Christ by praise dancing, hip-hop, artistic expressions and 
social media. 

This research project is entitled A Christian Education and Urban Ministry Model 
for Engaging Urban Youth within Christian Methodist Episcopal Church to Increase 
Attendance. The researcher selected the youth and young adults for the selected group for 
this project. This program will take place at Peoples Community Christian Methodist 
Episcopal Church in Dayton, Ohio. The hypothesis is if the youth are not receiving 
information on church organization, church history, and piety then they will be unable to 
move into leadership positions within the Christian Methodist Episcopal Church. If the 
youth do not receive instruction it will lead to their destruction in the church. The youth 
will be better equipped going through workshops to gain information for their future 
growth. The researcher intent is to provide the youth with the tools that they need to gain 
information to prepare for leadership positions. Teaching by using various methods to 
share information with youth will expose them to different ways of learning information. 

Implementation 

The researcher gave an overview of the project that would implemented during 
the six weeks. A meeting was held with the youth, young adults and parents that would 
participate in the project. Peoples Community C.M.E. church has a Eacebook page to 


^ Dean, Nishioka and Parker. “Passing It On.” 20. 
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announce weekly meetings. The youth are ages twelve to seventeen and young adults 
eighteen to thirty-five as mentioned in the Discipline of the Christian Methodist Church. 
The meeting was held after church service with the pastor, youth director, and young 
adult director. All that was in attendance agree to participate Saturday from 10:00 a. m. to 
11:30 a. m. for six weeks starting April 5, 2014 through May 10, 2014. 

A letter was given to the parents for their consent to allow the youth and young 
adults to participate and a signature was required. Nine youth and young adults agreed to 
participate in the project for six weeks. The young people ranged from were junior high, 
high school and through college students. The age and gender reflected four females 
consisting of seventeen-year old, twenty-year old, twenty-three year old, and twenty-four 
year old. Male participants consisted of a fifteen-year old, nineteen-year old, twenty-year 
old, twenty-eight year old, and thirty-two year old. Three of the participants were youth 
and young adults and children of the youth director of Peoples Community C.M.E. 
Church. 

The sessions were held in the M. R. Reed Fellowship Hall from April 5, 2014 
through May 10, 2014 on Saturday from 10:00 a. m. toll:30 a. m. Sessions lasted for a 
six week period. Each session open with an ice breaker, scripture, prayer, and journaling. 
Each week different students would lead with scripture and prayer. Each session would 
close with prayer from one of the students. Students received a folder to keep papers in 
for each week. The students used several resources the Bible, The Book of Discipline, 
C.M.E. History book. The Christian Index, and C.M.E. Hymn book. The folders were left 
at the end of each session so they would be available for the next session. 
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Breakfast was provided for each session included bagels, fresh fruit, and juice. 
One of the church members purchased fresh fruit for each of the sessions. This was a 
time for the students to fellowship with each other. Some the context associates 
participated in the weekly sessions by giving feedback about some of the topics. They 
assisted in setting up and cleaning up for each session. 

A spiritual gift is a special attribute given by the Holy Spirit to every member of 
the Body of Christ, according to God’s grace, for use within the context of the Body.^ 
God has given us these gifts to help the church grow and use to build the kingdom. 
“According to God’s grace” is a phase that moves us into the biblical words themselves. 
The common Greek word for spiritual gift is charisma; the plural is charismata. The root 
word charis, in Greek means “grace.” There is a close relationship between spiritual gifts 
and the grace of God.^ God is using believers to go forward and spread the word of Jesus 
Christ through the world. Spiritual gifts are design to benefit the church, the unchurched 
and back sliders in the community and the church. Evangelism is important to share your 
faith within the community of nonbelievers. What are the benefits of spiritual gifts? 
There are three benefits: (1) you will become a better Christian, (2) helps the church, and 
(3) glories God.^° The benefits of the spiritual gifts pleases God and makes us a better 
person. As Christians doing what God wants us to do will please him greatly. As 
Christians we will feel better about ourselves doing what God has commanded us to do. 


*C. Peter Wagner, Discover Your Spiritual Gifts. ( Ventura, CA: Regal Books, 2002), 15. 
^ Wagner. Discover Your Spiritual Gifts.\6. 

10 Wagner. Discover Your Spiritual Gifts. 17. 
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The first session students were given a pre-questionnaire to complete and place 
into their folder. There was a brief overview of the ministry project. Students were given 
a ten item pre- test and a Cokesbury Youth Spiritual Gifts Inventory (CYSGI) to 
complete during this session. Instructions were read to the students for completing the 
CYSGI. Students will get an understanding of their spiritual gift by completing spiritual 
gifts inventory and looking at the written results. Each student score their CYSGI during 
this first session and shared their finding with the other students. Each student shared 
their three highest and their three lowest scores. The majority of the students were 
surprise of their results from the spiritual gifts inventory. “How is God going to use your 
spiritual gifts?” The students responded by saying “God is going to open my eyes and 
heart to look out for those in need with an open heart.” “The strongest aspect of my 
spiritual gifts are my ears. I have the ability to console others and be empathetic to others 
when they are going through times of adversity.” “ Serving as an usher to help people 
and give them a kind hello to start their day.” Some of the other strong points in the 
assessment are the brain which indicates that you are organized, have leadership abilities, 
eyes you have God’s calling for Christian work, heart you are compassionate and 
sympathize to others feelings, and hands you are a hard worker. 

In the second session, students were given a worksheet on spiritual gifts to 
complete. The Bible and spiritual gifts worksheet was given to the students with scripture 
to support the gifts. The scriptures were ICorinthians 12:1, 4-7; ICorinthians 12:8-11; 
ICorinthians 12: 12-22, 27-31; Romans 12:4-8; Ephesians 4:1-7.11-16 and 1 Peter 4:10- 
11. These are the key chapters for spiritual gifts in the Bible. By reading the scriptures 
the students were able to answer the questions. This was a large group activity. The 
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students did a great job answering the questions with a lot of discussion. The students talk 
about discovering their gifts that would enable them to better serve God. We had a 
discussion on God’s plan for their lives. They realize that the spiritual gifts are the 
foundation to understand God’s plan for serving the church and people in the community. 

During the third session the students viewed a Power Point on the History of the 
C.M.E. church. We discuss that the C.M.E. church was organized December 16, 1870 in 
Jackson, Tennessee by forty-one delegates from eight Colored Annual Conferences of the 
Methodist Episcopal Church, South. William H. Miles was the first Bishop of the CME 
church. The CME church is one branch of Wesleyan Methodist. In 1954, Colored 
Methodist Episcopal Church was changed to Christian Methodist Episcopal Church. The 
headquarters of the CME church is located in Memphis, Tennessee. Teresa Snorton was 
elected first female Bishop in 2010. The CME church celebrates two sacraments Baptist 
and Holy Communion. Infants, youth, and adults may be baptized by pouring, sprinkling, 
and immersion. Holy Communion or the Lord’s Supper is celebrated monthly. There are 
six conferences General (quadrennially). Annual (yearly). District (annually). District 
Youth (annually). Church (monthly), and Quarterly (twice per year). Decisions are 
published in the Book of Discipline every four years. Our church is in the second 
episcopal district with an assigned Bishop. The second covers Ohio, Indiana, and 
Kentucky. The CME church has eleven districts. The CME church is a historical African 
American Christian denomination. There are four CME related colleges: Lane College 
(Jackson, TN), Miles College (Birmingham, AL), Paine College (Augusta, GA), and 
Texas College (Tyler, TX). There is additionally a CME sponsored seminary, Phillips 
School of Theology, which is an affiliate member of the Interdenominational Theological 
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Center (Atlanta, GA). The CME church is governed by three branches: Executive 
(Episcopacy), Eegislative (General Conference), and Judiciary (Judicial Council). The 
Christian Methodist Episcopal Church is under the leadership of Senior Bishop Thomas E. 
Hoyt, Jr. and its College of Bishops. The publishing operations of the CME church is 
located in Memphis, Tennessee. Isaac Eane of Tennessee and founder of Eane College. 

Eucius Holsey of Georgia and founder of Paine College. There are two episcopal 
districts on the content of Africa. Miles CME church bookstore is located in Memphis, 
Tennessee. There are currently eighteen bishops of the CME church. This information 
from the Power Point can be used during youth and young adult conference in the quiz 
bowl. 

The fourth and fifth sessions were questions about God and the Bible. Questions 
that were listed on a worksheet for students to respond to include: “Who is God?,” “Who 
is Jesus Christ?,” “Who made Man?,” Questions about the Bible, and “What are our duty 
to God?” Each of the questions were supported by scripture text. By reading the scripture 
the students were able to answer the questions. The questions led to discussion about the 
scripture. 

The sixth and final session the students celebrated the six weeks of completing the 
project. Certificate of participation were given out to each student. This was done during 
the Sunday morning worship service. There were three students that completed the six 
week program. There were ten students that did not complete the program for various 
reasons. I passed out a survey with five questions to address their reasons for not 
participating. The first question: Have you heard from those that attended the program? 
The responses were: Yes, the people I talked with really loved it. They appreciate their 
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opinion being heard, Yes, I have heard from those that attended the program I had a 
pretty good relationship with the people. No, I have not had the ehanee to speak with 
anyone; No, and No. The seeond question: If the program is offered again, would you 
attend and when would it be eonvenient for you? The responses: If the program is offered 
again I would love to attend. The best time for me is the morning. Yes, I would and the 
weekends would be best for me. Yes, I would like to attend if it is offered on the 
weekends; Yes, if the goals and objeetives will be earned out. Yes, maybe early Saturday 
mornings. The third question: What would be interesting in learning? The responses: I 
want to learn how to reaeh out to troubled youth and teaeh them the right way. How to 
get eloser to God. How to be even more eonsistent with being obedient to the word of 
God. More about the history of our eulture as well as the history of my people, I would 
interesting in the youth learning how to evangelize. I would be interested in the youth 
learning how to eanvas the neighborhood, I would be interesting in learning about a way 
to bring the newness baek to the CME ehureh, and more about the program. The fourth 
question: Why did you not partieipate? The responses: The reason why I did not 
partieipate in the very beginning is beeause I had death in the family. Kids most of the 
time, or the time frame and not having a phone, I did not partieipate due to elass times. 
Busy schedule, and it seems as if “we young adults” don’t have much to say in the CME 
church, schedule. The fifth question: What would have made it more convenient for you 
to participate? The responses: 

The program was real nice. I made the meetings on time. Communication which 
was more so my fault, social media, doing things that grabs my attention more. Nothing, 
even though I just wasn’t there to appreciate the experience but I am pretty sure that it 
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was effective. Maybe right after church. I don’t believe there was anything more that you 
could have done. There were four students that did not response to the second survey. 

1. The church has a role in educating the youth and young adults. 

Pre Test 
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The results of question one is that 33.3% strongly agree, 33.3% agree, 33.3% 
disagree. 0% neutral, and 0% strongly disagree. The data suggests that 66.6% of the 
participants acknowledge that the church has a role in educating the youth and young 
adults. The data suggests that 66.6% students had some prior knowledge about the role of 
the church. The data suggests that 33.3% of the participants were either uninfluenced by 
the church and its members, or do not see the church as adding value to their education. 
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The results of question one is that 66.6% strongly agree, 33.3% agree, 0% 
disagree, 0% neutral and 0% strongly disagree. The data suggests that 100% of the 
participants acknowledged that the church has a role in educating the youth and young 
adults. This data suggests that students gained knowledge about the church has role to 
play in educating the youth and young adults. The data suggests 100% of the participants 
were influenced by the church’s role in educating the youth and young adults. There was 
an attitudinal change in how the church has responsibility of educating the youth and 
young adults. 


2. Learning church history is important for the youth and young adults to 
understand how CME started. 
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The results of question two is that 66.6% strongly agree, 33.3% disagree, 0% 
agree, 0% neutral and 0% strongly disagree. The data suggests that 66.6% of the 
participants acknowledge that learning church history is important for youth and young 
adults to understand how CME started. The data suggests 66.6% of the students had some 
prior information about church history of the CME church. 
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Post Test 
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The results of question two is that 66.6% strongly agree, 33.3% agree, 0% neutral, 
0% disagree, and 0% strongly disagree. The data suggest that 100% of the participants 
acknowledge that learning church history is important for youth and young adults to 
understand how CME started. The data suggests 100% of participants gained knowledge 
on church history of the CME church. 


3. The youth and young adults should he familiar with The Book of Discipline. 
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The results of question three is that 66.6% agree, 33.3% neutral, 0% strongly 
agree, 0% disagree, and 0% strongly disagree. The data suggests that 66.6% of the 
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participants acknowledge that youth and young adults should be familiar with The Book 
of Discipline. The data suggests that 66.6% of the students knew some information about 
The Book of Discipline. 

Post Test 
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The results of question three is that 66.6% agree, 33.3% neutral, 0% strongly 
agree, 0% disagree and 0% strongly disagree. The data suggests that 66.6% of the 
participants acknowledge that youth and young adults should be familiar with The Book 
of Discipline. The data suggests that there was no increase in information and the results 
stayed the same. 


4. The Christian Youth Fellowship is known among each congregation. 
Pre Test 
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The results of question four is that 66.6% neutral, 33.3% disagree, 0% strongly 

agree, 0% agree, and 0% strongly disagree. The data suggests that 66.6% of the 
participants acknowledge that the Christian Youth Fellowship is known among each 
congregation. The data suggests that 66.6% of the students were unfamiliar with the 
Christian Youth Fellowship. 

Post Test 
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The results of question four is that 100% neutral, 0% strongly agree, 0% agree, 
0% disagree, and 0% strongly disagree. The data suggests that 100% of the participants 
acknowledge that the Christian Youth Fellowship is known among each congregation. 
The data suggests that 100% of the participants did not have any knowledge of the 
Christian Youth Fellowship. There was an increase of information from the pretest. 

5. The youth and young adults are aware of the responsihilities of the Board of 
Christian Education. 

1. Pre Test 
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The results of question five is that 66.6% are neutral, 33.3% disagree, 0% strongly 
agree, 0% agree, and 0% strongly disagree. The data suggests that 66.6% of the 
participants acknowledge that the youth and young adults are aware of the responsibilities 
of the Board of Christian Education. The data suggests that the students did not anything 
knowledge about the Board of Christian Education. 
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The results of question five is that 66.6% agree, 33.3% neutral, 0% strongly agree. 


0% disagree, and strongly disagree. The data suggests that 66.6% of the participants 
acknowledge that the youth and young adults are aware of the responsibilities of the 
Board of Christian Education. The data suggests that the students gained knowledge 


about the Board Christian Education. 
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6.1 am aware of my spiritual gifts that God has given me. 
Pre Test 
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The results of question six is that 33.3% strongly agree, 33.3% disagree, 33.3% 
strongly disagree, 0% agree, and 0% neutral. The data suggests that 66.6% of the 
participants acknowledge that they are unaware of their spiritual gifts that God has given 
them. The data suggests that the students did not know about the spiritual gifts. 
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The results of question six is that 100% agree, 0% strongly agree, 0% neutral, 0% 
disagree, and 0% strongly disagree. The data suggest that 100% of the participants 
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acknowledge that they are aware of their spiritual gifts that God has given them. The data 
suggests that the students increase in knowledge. 


7.1 understand that, I have a desire to teach others. 
Pre Test 
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The results of question seven is that 33.3% are neutral, 66.6% disagree, 0% 
strongly agree, 0% agree, and 0% strongly disagree. The data suggests that 66.6% of the 
participants acknowledge that they do not a desire to teach others. The data suggests that 
students have no desire to teach. 
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The results of question seven is that 33.3% agree, 66.6% neutral, 0% strongly 
agree, 0% disagree, and 0% strongly disagree. The data suggests that 66.6% of the 
participants knowledge that they has no desire to teach others. The data suggests that the 
students gained knowledge. 


8. Youth and young adults can pass on Biblical information learned in church. 
Pre Test 
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The results of question eight is that 33.3% strongly agree, 33.3% agree, 33.3% 
disagree, 0% neutral, and 0% strongly disagree. The data suggests that 66.6% of the 
participants acknowledge that youth and young adults can pass on Biblical information 
learned in church. This data suggests that the students had some knowledge of Biblical 
information. 


Post Test 
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The results of question eight is that 100% strongly agree, 0% agree, 0% neutral, 0% 
disagree, and 0% strongly disagree. The data suggests that 100% of the participants 
acknowledge that youth and young adults can pass on Biblical information learned in 


church. The data suggests that the students gained information on biblical information. 


9. The Christian Methodist Episcopal Church has one female Bishop. 
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The results of question nine is that 33.3% strongly agree, 33.3% neutral, 33.3% 
strongly disagree, 0% agree, and 0% disagree. The data suggests that the participants are 
not sure that we have one female Bishop in the Christian Methodist Episcopal Church. 
The data suggests that the student was had no knowledge of the first female Bishop. 

Post Test 
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The results of question nine is that 66.6% strongly agree, 33.3% neutral, 0% agree, 
0% disagree, and 0% strongly disagree. The data suggests that 66.6% of the participants 
acknowledge that the Christian Methodist Episcopal Church has one female Bishop. The 
data suggests that the students gained knowledge about the first female Bishop. 


10. Are you aware what the Father, Son, and Holy Spirit represent? 
Pre Test 
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The results of question ten is that 66.6% strongly agree, 33.3% strongly disagree, 

0% agree, 0% neutral, and 0% disagree. The data suggests that 66.6% of the participants 

acknowledge that they are aware what the Father, Son, and Holy Spirit represent. The 

data suggests that the students had some knowledge of the Father, Son, and Holy Spirit. 

Post Test _ 
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The results of question ten is that 100% strongly agree, 0% agree, 0% neutral, 0% 
disagree, and 0% strongly disagree. The graph suggests that 100% of the participants 
acknowledge that they are aware what the Father, Son, and Holy Spirit represent. The 
data suggests that the students gained knowledge about the Father, Son, and Holy Spirit. 

Journal Results by Parents 

One of the context associates and parent wrote the following comment. My 
experience during our spring unity sessions, were outstanding. The youth and young 
adults who attended seemed pleased as well as the adults who were also in attendance. 
The activities were well received. My personal favorite was the activity that had us 
explore our gifts and talents that God instilled in all of us and how to better serve him 
using those gifts and talents. 


Summary 

The goal for this project was to provide an opportunity for Peoples Community 
Christian Methodist Episcopal Church to offer the youth and young adults a learning 


environment on the doctrine of the church to the next generation. Working together over 
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the six week period allow them share their many gifts and talents. The young people were 

able to gain information that can be used evangelize in the community. The youth and 

young adults understand that God has a calling on their lives. 

The youth and young adults are facing a dying church unless they pass on their 

learning experiences to the next generation of believers. The church is aging and most of 

the members are older. Some of the young people have start to share gifts with the church 

in terms of our technology ministry every Sunday. Two of our member that are unable to 

attend are skyped each Sunday. One of the youth from the project has started ushering 

each Sunday. Most of the young people have a strong love for the church. 

This ministry project was able to reach the goal by providing a model for the 

youth and young adults to follow. Promoting a strong Biblical foundation that the young 

people can carry out into the community. By using their spiritual gifts the youth and 

young adults can serve the community better. Some of the highest scores on the spiritual 

gifts are teaching, evangelism, and leadership. 

Attendance was a major issue in implementing this project. The participants were 

not committed to staying with the time frame that was set up for the project. I will have to 

do things differently the next time. The youth and young adults had so many other 

commitments during the allotted time of the project. The next time that this project is 

implemented there need to be some serious conversation about commitment. Dr. Michael 

T. Neal assisted with helping me to move this project forward to complete the 

implementation. The words of Moses in Deuteronomy 6:6-9 sums up this scripture: 

These commandments that I give you today are to be upon your heart. Impress 
them on your children. Talk about them when you sit at home and when you walk 
along the road, when you lie down and when you get up. Tie them as symbols on 
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your hands and bind them on your foreheads. Write them on the doorframes of 
your houses and on your gates. 

The parents are continually talking to their children every day and throughout the 
day. The parent has this obligation to teach their children. Teach them from generation to 
generation. This a big part of their biblical teaching that start at home. Parents are their 
children’s first teacher. The parents must have God’s word in their heart in order impress 
on their children. As parent you need the help of everyone in the community to assist in 
teaching your child. It takes a village to raise a child. Parents should be encouraging to 
their children in order that they will have a faith walk with God. 

The next time that this project will be implemented there are some changes such 
as using video clips as a resource to cover various topics. The topics can be used for 
discussion. The students can create a Power Point on a topic of their choice. The youth 
and young adults can prepare a workshop on “How to Evangelize” so that it can be used 
in the community. The young people should create a mission statement for the youth and 
young adults. I would to see the youth teach the children and the young adults teach the 
youth. By doing this they are passing on information from generation to generation. 

Jesus, in the Great Commission commanded all to “Go and make disciples of all 
nations” (Matt. 28: 19). The pastor and other church leaders are charged with spreading 
the word of God to churched and unchurched. The youth are also called to lead Christ’s 
church for the next generation to come. 

There were some challenges that occurred during completing this project. The 
challenge of writing theology has been a struggle for me during this journey. In the 

" David Olshine, Youth Ministry: What’s Gone Wrong and How to Get It Right (Nashville, TN: 
Abingdon Press, 2013), 4. 



Ill 


secular world as a science educator my confidence of achieving my goals were great. I 
felt less confidence in writing theology and had to get over the fear. God has place me 
here for a reason and needed to be obedient to his call. I prayed about the situation 
constantly that God would bring me through this challenge. Over the four years I noticed 
that my writing has improved. The reading has help improve the writing process. 
Devotional time has been put in place in the morning to start my day. I pray more and 
place my faith in God. My spiritual life has become stronger during the time in seminary. 

Another challenge that I had was using the computer. There were problems with 
page brakes and numbering of pages. I was able get the help that was needed to complete 
the project. I would like to take some computer classes to gain the knowledge to become 
more effective. Personal challenges were the passing of many family members during 
this project. I lost my brother, two first cousins, nephew diagnosis with brain cancer and 
nephew suffering from depression. Through I continue to work every day and pray that 
God grant me grace and mercy. God has walked with me on this journey. 

The spiritual gifts examine the project gave youth the ability to learn about their 
gifts that God has for them. When the youth discovered their gifts it gave them a clearer 
understanding of how they can be serve to the church. Finding their gifts encouraged the 
youth to become more involved in the church. When the youth find out their spiritual 
gifts this can assist with church growth. The spiritual gifts inventory was given to the 
youth in order they might discovery their gifts. Many of the youth were not surprised 
about their gifts that can be shared with the church. We have many talented youth within 
our churches. The importance of spiritual gifts are: gifts are for service, God assigns and 
empowers the gifts, all Christians are included, only God knows the limit to the variety of 
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gifts and the use of gifts determines heath and growthd^ God has given us the charge to 
use the gifts he has given us to build his kingdom. 

This project can be implement at any church with some minor adjustments for 
their church. I am very excited about the project and working with the youth in various 
churches. The Bishop of the Second Episcopal District has offered me a position as the 
resource person for Christian education. This is an awesome honor to serve God. 

Conclusion 

This ministry model project was able impact the youth and young adults of People 
Community Christian Methodist Episcopal Church. The youth and young adults were 
enthusiastic during the six weeks learning the church history, doctrine, and polity of the 
CME church. The writer is pleased with support of the church, parents, youth and young 
adults making this project a success. It is the writer desire to use this ministry model with 
the youth and young adults with the other CME churches in Cincinnati, Dayton, and 
Indianapolis. I would like to implement a mini conference for the youth and young adults 
in the second episcopal district. Activities would include quest speakers, debates on 
social issues, Bible study, worship services, and worships on various topics. 


Charles V. Bryant, Rediscovering Our Spiritual Gifts: Building Up the Body of Christ Through 
the Gifts of the Spirit. (Nashville,TN: Upper Room Books, 1991), 18. 
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Dear Parent (s), April 5, 2014, 

The responsibility of Director of Christian Education at Peoples Community CME 
Church, is to develop educational programs about the CME Church, its history, doctrine 
and polity. In addition to this development, the program will nurture the needs of the 
community, which consist of the policies in conjunction with the general Department of 
Christian Education. 

I am working on a Doctoral Degree in Ministry in Christian Education and Urban 
Ministry through United Theological Seminary. I am in the process of completing a six- 
week requirement that is due before I receive this degree. The purpose is to create “A 
Christian Education Model for Engaging Urban Youth Within The Christian Methodist 
Episcopal Church To Increase Attendance in Peoples Community Church.” 

My target test groups for the program will consist of youth and Young Adults in 
the age range will be from twelve to seventeen and eighteen to thirty-five. Attendance is 
required every week. The research is based upon the activities each person within each 
group complete. The six weeks are Saturday, April 5, 12, 19, 26, May 3, and May 10 
from 10am-11:30am. 

I am asking for parents to assist with making sure your child is in attendance each 
week. If you have any questions or concerns regarding your child’s participation in this 
research project, please feel free to call 937-277-3886. 

To God Be the Glory. 


Drucilla Veasley 
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Name. 


A Christian Education Model for Engaging Urban Youth within the Christian Methodist 
Episcopal Church to Increase Attendance 

Pre/Post Test 

Directions: Read each statement, circle one of the following. 


(1) Strongly Agree (2) Agree (3) Neutral (4) Disagree (5) Strongly Disagree 

E The church has a role in educating the youth and young adults. 

1 2 3 4 5 

2. Eearning church history is important for the youth and young adults to understand 
how we started. 

1 2 3 4 5 

3. The youth and young adults should be familiar with The Book of Discipline. 

1 2 3 4 5 

4. The Christian Youth Eellowship is known among each congregation. 

1 2 3 4 5 

5. The youth and young adults are aware of the responsibilities of the Board of 
Christian Education. 

1 2 3 4 5 

6. I am aware of my spiritual gifts that God has given me. 

1 2 3 4 5 

7. I understand that, I have a desire to teach others. 

1 2 3 4 5 

8. Youth and young adults can pass on biblical information learned in church. 
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1 2 3 4 5 

9. The Christian Methodist Episcopal Church has one female Bishop. 

1 2 3 4 5 

10. Are you aware what the Father, the Son and Holy Spirit represent? 

1 2 3 4 5 


Pre Test 

1. The church has a role in educating the youth and young adults. 


Strongly Agree 










Agree 










Neutral 










Disagree 










Strongly 

Disagree 










C 


12 3 4 


The results of question one is that 33% strongly agree, 33% agree, and 33% disagree. The 
question suggest that 66% of the participants acknowledge that the church has a role in 
educating the youth and young adults. 


Post Test 

1. The church has a role in educating the youth and young adults. 


Strongly Agree 








Agree 

_ 









Neutral 










Disagree 
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Strongly 

Disagree 










0 ] 
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The results of question one is that 66% strongly agree and 33% agree. The question 
suggest that 99% of the participants acknowledge that the church has a role in educating 
the youth and young adults. 


Pre Test 

2. Learning church history is important for the youth and young adults to understand how 
CME started. 


Strongly Agree 








Agree 










Neutral 










Disagree 










Strongly 

Disagree 










C 


[234 


The results of question two is that 66% strongly agree and 33% disagree. The question 
suggest that 66% of the participants acknowledge that learning church history is 
important for youth and young adults to understand how CME started. 


Post Test 


2. Eearning church history is important for the youth and young adults to understand how 
CME started. 


Strongly Agree 








Agree 

_ 









Neutral 












119 


Disagree 










Strongly 

Disagree 










0 ] 
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The results of question two is that 66% strongly agree and 33% agree. The question 
suggest that 99% of the participants acknowledge that learning church history is 
important for youth and young adults to understand how CME started. 


Pre Test 


3. The youth and young adults should be familiar with The Book of Discipline. 


Strongly Agree 










Agree 









Neutral 









Disagree 










Strongly 

Disagree 










C 

) 
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The results of question three is that 66% agree and 33% are neutral. The question suggest 
that 66% of the participants acknowledge that youth and young adults should be familiar 
with The Book of Discipline. 


Post Test 

3. The youth and young adults should be familiar with The Book of Discipline. 


Strongly Agree 










Agree 









Neutral 
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Disagree 










Strongly 

Disagree 










0 ] 
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The results of question three is that 66% agree and 33% are neutral. The question suggest 
that 66% of the participants acknowledge that youth and young adults should be familiar 
with The Book of Discipline. 


Pre Test 

4. The Christian Youth Fellowship is known among each congregation. 


Strongly Agree 










Agree 










Neutral 









Disagree 










Strongly 

Disagree 










C 

) : 

12 3 4 


The results of question four is that 66% are neutral and 33% disagree. The question 
suggest that 66% of the participants acknowledge that the Christian Youth Fellowship is 
known among each congregation. 


Post Test 

4. The Christian Youth Fellowship is known among each congregation. 


Strongly Agree 










Agree 










Neutral 








Disagree 
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Strongly 

Disagree 










0 ] 
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The results of question four is that 99% are neutral. The question suggest that 99% of the 
participants acknowledge that the Christian Youth Fellowship is known among each 
congregation. 


Pre Test 

5. The youth and young adults are aware of the responsibilities of the Board of Christian 
Education. 


Strongly Agree 










Agree 










Neutral 









Disagree 










Strongly 

Disagree 










C 

) : 
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The results of question five is that 66% are neutral and 33% disagree. The question 
suggest that 66% of the participants acknowledge that the youth and young adults are 
aware of the responsibilities of the Board of Christian Education. 


Post Test 

5. The youth and young adults are aware of the responsibilities of the Board of Christian 
Education. 


Strongly Agree 










Agree 









Neutral 
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Disagree 










Strongly 

Disagree 










0 ] 

[234 


The results of question five is that 66% agree and 33% are neutral. The question suggest 
that 66% of the participants acknowledge that the youth and young adults are aware of 
the responsibilities of the Board of Christian Education. 


Pre Test 

6.1 am aware of my spiritual gifts that God has given me. 


Strongly Agree 










Agree 










Neutral 










Disagree 










Strongly 

Disagree 










C 
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The results of question six is that 33% strongly agree, 33% disagree, and 33% strongly 
disagree. The question suggest that 66% of the participants acknowledge that they are 
unaware of their spiritual gifts that God has given them. 


Post Test 

6. I am aware of my spiritual gifts that God has given me. 


Strongly Agree 










Agree 








Neutral 
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Disagree 










Strongly 

Disagree 










0 ] 
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The results of question six is that 99% agree. The question suggest that 99% of the 
participants acknowledge that they are aware of their spiritual gifts that God has given 
them. 


Pre Test 

7.1 understand that, I have a desire to teach others. 


Strongly Agree 










Agree 










Neutral 










Disagree 









Strongly 

Disagree 










C 

) 

12 3 4 


The results of question seven is that 33% are neutral and 66% disagree. The question 
suggest that 66% of the participants acknowledge that they have a desire to teach others. 


Post Test 

7.1 understand that, I have a desire to teach others. 


Strongly Agree 










Agree 










Neutral 









Disagree 
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Strongly 

Disagree 










0 ] 
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Pre Test 

8. Youth and young adults can pass on Biblical information learned in church. 


Strongly Agree 










Agree 










Neutral 










Disagree 










Strongly 

Disagree 










C 
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The results of question eight is that 33% strongly agree, 33% agree, and 33% disagree. 
The question suggest that 66% of the participants acknowledge that youth and young 
adults can pass on Biblical information learned in church. 


Post Test 

8. Youth and young adults can pass on Biblical information learned in church. 


Strongly Agree 






Agree 










Neutral 










Disagree 










Strongly 

Disagree 










0 ] 

[234 
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The results of question eight is that 99% strongly. The question suggest that 99% of the 
participants acknowledge that youth and young adults can pass on Biblical information 
learned in church. 


Pre Test 

9. The Christian Methodist Episcopal Church has one female Bishop. 


Strongly Agree 










Agree 










Neutral 










Disagree 










Strongly 

Disagree 










C 


12 3 4 


The results of question nine is that 33% strongly, 33% are neutral, and 33% strongly 
disagree. The question suggest that the participants are not sure that we have one female 
Bishop in the Christian Methodist Episcopal Church. 


Post Test 

9. The Christian Methodist Episcopal Church has one female Bishop 


Strongly Agree 








Agree 










Neutral 










Disagree 










Strongly 

Disagree 










C 


12 3 4 
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The results of question nine is that 66% strongly agree and 33% are neutral. The question 
suggest that 66% of the participants acknowledge that the Christian Methodist Episcopal 
Church has one female Bishop. 


Pre Test 

10. Are you aware what the Father, Son, and Holy Spirit represent? 


Strongly Agree 








Agree 










Neutral 










Disagree 










Strongly 

Disagree 










C 


12 3 4 


The results of question ten is that 66% strongly agree and 33% strongly disagree. The 
question suggest that 66% of the participants acknowledge that they are aware what the 
Father, Son, and Holy Spirit represent. 


Post Test 

10. Are you aware what the Father, Son, and Holy Spirit represent? 


Strongly Agree 






Agree 










Neutral 










Disagree 










Strongly 

Disagree 










0 ] 

[234 
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The results of question ten is that 99% strongly agree. The question suggest that 99% of 
the participants acknowledge that they are aware what the Father, Son, and Holy Spirit 
represent. 
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